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The Septuagint to the Book of Proverbs stands out by its free interpretation 
of the Hebrew,1 and by the particular order of the text that at some 
significant points differs from the Masoretic text order. These problems of 
order relate to the arrangement of the different collections within the book, 
to the placement of the verses within some chapters, and to some extensive 
pluses and minuses.2 These issues raise the fundamental question to which 
extent such differences relate to the translator’s Hebrew parent text and 
how far they reflect the translator’s creative input. Thus we have to examine 
the role of the translator with respect to the order of the text, in particular 

 
1 Following older scholars (such as Frankenberg), Gerleman, Cook and 

d’Hamonville highlight independent stylistic design and religious thought on the 
part of the Greek translator of Proverbs; W. Frankenberg, Die Sprüche übersetzt und 
erklärt (HKAT; Göttingen: Vandenhoeck & Ruprecht, 1898), 11–14; G. Gerleman, 
Studies in the Septuagint III. Proverbs (Lunds Universitets Årsskrift, N.F. Avd. 1, Vol. 
52; Lund: Gleerup, 1956), 12–46; J. Cook, The Septuagint of Proverbs. Jewish and/or 
Hellenistic Proverbs? Concerning the Hellenistic Colouring of LXX Proverbs (VTSup 69; 
Leiden: Brill, 1997), 31–40; D.M. d’Hamonville, Les Proverbes (La Bible d’Alexandrie 
17; Paris: Éditions du Cerf, 2000), 57–132. Gerleman’s thesis concerning important 
stoic influence on the translator is rejected by Cook (Studies, 37–40; 291–292), who 
views this version as a Jewish conservative creation in the face of Hellenism. 
D’Hamonville (Les Proverbes, 136) discerns an attempt to reformulate values of 
Judaism in Hellenistic terms, and even as an implement for Hellenistic education, 
possibly by Aristobulus (op. cit., 134–138). 
2 The problems have been reviewed by E. Tov, “Recensional Differences between 

the Masoretic Text and the Septuagint of Proverbs,” in Of Scribes and Scrolls. Studies 
on the Hebrew Bible, Intertestamental Judaism, and Christian Origins presented to John 
Strugnell (ed. H. W. Attridge, J. J. Collins, T. H. Tobin; Lanham, Md.: University 
Press of America, 1990), 43–56; reprinted in his The Greek and Hebrew Bible. Collected 
Essays on the Septuagint (VTSup 72; Leiden: Brill, 1999), 419–431, especially 426–427. 
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with respect to the verses connecting between the various subcollections, 
and with regard to the nature of the Greek pericopes in which the order of 
the verses differs from that of the MT.3 Indications exist that at least some of 
the differences concerning verse order originate with the translator, in 
particular in chapters 15 and 16 of Proverbs. This assumption is buttressed 
by the Greek nature of many of the pluses, embodied by the ‘additional 
verses’ of the LXX.4 
 
1. The Order of the Collections within Proverbs 

Let us first consider the order of the collections of proverbs. In the LXX the 
collection of chapters 25–29 (MT) appears at the end of the book, only 
followed by the praise of the virtuous woman (31:10–31 MT; indicated as 
‘Virtuous Woman’). Thus we discern two main blocks:5  
A: MT Prov 10:1 – 22:16 (‘The proverbs of Solomon,’ 10:1).  
B: MT Prov 25:1 – 29:27 (‘These too are proverbs of Solomon,’ 25:1). 
In the MT the connection between these two blocks is established by their 

 
3 The problems surrounding matters of recensional differences and translation 

technique are discussed by Cook, The Septuagint of Proverbs, 323-326; see also my 
paper, “The LXX Account of Solomon’s Reign: Revision and Ancient Recension,” 
in Xth Congress of the International Organization for Septuagint and Cognate Studies. 
Oslo 1998 (ed. B. A. Taylor; SBLSCSS 51; Atlanta: SBL, 2001), 139–164, esp. 140–148. 
4 Such as, e.g., Prov 6:8a–c, 11a; 8:21a; 9:10a, 12a,b,c; 10:4a; 12:11a, 13a; 13:13a; 

17:6a, 16a; 19:7; 22:8a, 9a, 14a; 25:10a, 20a; see Gerleman, Studies, 33–34. Forti shows 
that many of the additional verses witness to further development of the ancient 
Hebrew wisdom literature; T. Forti, “Developing Proverbs. Ideational 
Stratification in the Editions of the Book of Proverbs,” in On the Border Line. Textual 
Meets Literary Criticism. Proceedings of a Conference in Honor of Alexander Rofé on the 
Occasion of his Seventieth Birthday (ed. Z. Talshir and D. Amara; Beer-Sheva XVIII; 
Beer-Sheva: Ben Gurion University of the Negev, 2005), 45–60 (Hebrew with 
English Summary). 
5 So, e.g., Frankenberg, Die Sprüche, 9; B. Gemser, Sprüche Salomos (HAT; 

Tübingen: Mohr-Siebeck, 1937), 3; U. Skladny, Die ältesten Spruchsammlungen in 
Israel (Göttingen: Vandenhoeck & Ruprecht, 1962), 5–6; H.-J. Hermisson, Studien 
zur Israelitischen Spruchweisheit (Neukirchen-Vluyn: Neukirchener Verlag, 1968), 
15–16. 
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headers, (10:1) משלי שלמה and אלה משלי שלמה �  .(25:1) ג
In addition the MT contains two groups of small collections, following 

these blocks.  
Block A is followed by the ‘Thirty sayings’ (22:17–24:22) and an additional 

subcollection (24:23-34; ‘These also are by the sages,’ indicated as ‘Sages’). 
Block B is followed by a subgroup that includes the sayings attributed to 

Agur (MT 30:1-14, indicated as ‘Agur’); the numerical sayings (MT 30:15-33, 
indicated as ‘Numerical’), and the subcollection attributed to Lemuel (MT 
31:1-9, indicated as ‘Lemuel’). 
In the LXX the various subcollections are concentrated in one single 

subgroup, that appears between the two main blocks.  
Block A is followed by the ‘Thirty sayings’ (22:17–24:22), the sayings 

which the MT attributes to Agur (MT 30:1-14, ‘Agur’), the numerical sayings 
(MT 30:15-33, ‘Numerical’), and the sayings attributed in the Hebrew to 
Lemuel (MT 31:1-9, ‘Lemuel’). The small subcollection found in MT 24:23-34 
(‘Sages’) follows Agur’s sayings, thus setting this group off from the 
numerical sayings. The resulting arrangement can be represented as follows 
(changes of order are indicated by three tildes, ~~~): 
 

Grouping Text Order MT Text Order LXX 
Block A ’Proverbs  
of Solomon‘ 

10:1 – 22:16 10:1 – 22:16 

Thirty Sayings 22:17 – 24:22 22:17 – 24:22 
Subgroup 1 ~~~ 1. Agur (30:1-14) 
 Sages (24:23-34) Sages (24:23-34) 
 ~~~ 2. Numerical (30:15-33) 
 ~~~ 3. Lemuel (31:1-9) 

Block B ‘These too‘ 25:1 – 29:27 25:1 – 29:27 
Subgroup 2 1. Agur (30:1-14) ~~~ (following 24:22) 
 2. Numerical (30:15-33) ~~~ (following 24:34) 
 3. Lemuel (31:1-9) ~~~ (preceding 25:1) 
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C: Closure ‘Virtuous Woman’ 
(31:10-31) 

‘Virtuous Woman’ 
(31:10-31) 

In other words, in the LXX a group of small subcollections follows the first 
main block, which in all versions is closed by a separate group, the Thirty 
sayings (22:17 – 24:22), the character of which has been recognized by many 
scholars since Gressmann.6 In the MT this group is followed immediately by 
the sayings of the Sages (24:23-34), linked to block B by the opening phrase 
� Accordingly, both .(25:1) ג� אלה משלי שלמה matching (24:23) ג� אלה לחכמי
the MT and the LXX adhere to the redactional method by which a separate 
collection is inserted between two main blocks.7 But in the MT this method 
is only applied to the subcollections of 22:17–24:22 and 24:23-34, whereas in 
the text form represented by the LXX this technique is used for an entire 
collection of small groups.  
Since the order of these groups of proverbs is not conditioned by obvious 

text-intrinsic features,8 one could maintain, with Tov, that the arrangement 
of these collections in the LXX most probably reflects a different text form.9 

On the other hand, one could argue, with Cook, that many aspects of this 
arrangement relate to thematic similarity, and thus probably to the 

 
6 H. Gressmann, “Die neugefundene Lehre des Amen-em-ope und die 

vorexilische Spruchdichtung Israels,” ZAW 42 (1924): 272–296. 
7 This method is paralleled by the placement of the ‘oracles against the foreign 

nations’ as a single chapter in Zeph 2, between ch. 1; 3; and as a block in Ezek 25–
32 between chapters 24 and 33 (in particular one notes the connection between vv. 
24:26–27 and 33:21). In First Isaiah a block of this kind (chs. 13–21, with a 
supplement in ch. 23) appears between chapters 12 and 22. In the LXX of Jeremiah 
this block, which appears in the MT following ch. 45 (chs. 46–51), is placed 
between 25:13ba (את כל הכתוב בספר הזה) and 25:15 (32:1 LXX; 32:15 according to 
Rahlfs). Note that the heading, 46:1 MT (not represented in LXX 26:1), equals MT 
25:13bb (� _and 25:14 LXX (a4 e0profh/teusen Ieremiaj e0pi\ ta (אשר נבא ירמיהו על כל הגוי
e1qnh; 25:14 MT is not represented in the LXX). 
8 That is to say, apart from the verbal similarity of the headings in MT Prov 

24:34; 25:1, as noted above. 
9 E. Tov, Recensional Differences, 43–56; so also Ant. J. Baumgartner, Étude 
critique sur l’état du texte du livre des Proverbes d’après les principales traductions 
anciennes (Leipzig: Drugulin, 1890), 149–150. 
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translator’s creative input.10 It seems, however, that thematic similarity 
could relate to the redaction of the Hebrew text as well. 
Moreover, one of the arguments in favor of the translator’s initiative is the 

fact that according to the LXX the references to Agur and Lemuel are 
transformed into verbs and common nouns, so that the Greek attributes the 
entire book to Solomon, in accordance with the heading ‘The Proverbs of 
Solomon’ (1:1).11 However, this argument seems flawed. After all, the issue 
of Solomonic authorship is not eo ipso related to the order of the chapters. 
The Midrash Proverbs elegantly identifies Agur and Lemuel with Solomon 
(Midrash Mishle [ed. B. L. Visotsky; New York: JTS, 1990], 181, 189). 
This being said, we still may recognize this issue behind the recasting of 

the opening of the ‘Sayings of the Sages’ (24:23):12  
Prov 24:23 MT LXX 24:23 
   \tau=ta de ג� אלה               

                    +++ le/gw   

              � u9mi=n toi=j sofoi=j לחכמי

 e0piginw&skein  {הכר}                 

  ai0dei=sqai pro/swpon e0n kri/sei  הכר פני� במשפט
 

10 Frankenberg, Die Sprüche, 10; Cook, The Septuagint of Proverbs, 297–307; J. Cook, 
“The Greek of Proverbs—Evidence of a Recensionally Deviating Hebrew Text?,” in 
Emanuel. Studies in Hebrew Bible, Septuagint and Dead Sea Scrolls in Honor of Emanuel 
Tov; (ed. Sh. M. Paul et al.; VTSup 94; Leiden; Brill, 2003), 605–618. D’Hamonville 
(Proverbes, 31–41) points to many aspects of the translator’s effort to create 
continuity and gradual transition, e.g., by his use of the adjective a)dia&kritov 
(unclassified, mixed) in a plus in 25:1, following the verbs kri/nw in 31:8; and 

diakri/nw in 31:9 (both reflecting די�).  
11 Cook, The Septuagint of Proverbs, 337; idem., The Greek of Proverbs, 609–610; 

d’Hamonville, Proverbes, 33–35. The continuity of the collection is also served by 
the lack of representation of the heading of MT 10:1a, משלי שלמה, which in the MT 
matches the opening of the book, 1:1a. This minus does not involve special 
translational effects like the Greek of 30:1, 24:23, 31:1. 
12 In the following Hebrew/Greek comparisons a possible minus of the LXX vis-

à-vis the MT will be indicated by a long dash (—) in the Greek column; a possible 
plus vis-à-vis the MT by the sign +++ in the Hebrew column. Words or phrases 
that appear in these witnesses at different places in the verse will be marked by 
curly brackets in the line at which they appear in the other text form. 
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 ou0 kalo/n                            בל טוב               
The way in which the ‘wise men’ are represented as addressees, who are 

warned to recognize that it is wrong to be partial in judgment, fits the 
translator of Proverbs like a glove, and does not require major adjustments 
of the consonantal text.13   
On the other hand, the Greek rendering of the verses concerning Agur and 

Lemuel, involves a veritable tour de force: 
Prov 31:1 MT LXX 31:1  
 oi9 e0moi\  lo/goi דברי               

                 +++ ei1rhntai 

 u9po\ qeou למואל             

  basile/wj מל�                

 xrhmatismo/j משא               

 =o4n e0pai/deusen h9 mh/thr au0tou אשר יסרתו אמו

The meaning of the Greek, ‘My words have been spoken by God—an 
oracle of a king, whom his mother instructed’ is based on the reading of 
 ei1rhntai, and the/לאמור possibly doubled by a reading ,למו אל as למואל
construction of מל� משא as ‘an oracle of a king,’ which is good Greek, even 
if hardly probable in Hebrew. The attribution of Solomon’s sayings to 
divine inspiration tallies with the veneration for the wise king. The 
continuation, however, is less easy to account for, for where is Solomon’s 
mother credited with such knowledge? On the whole, then, this impressive 
effort is first of all an attempt to cope with the Hebrew without the insight 
that ‘Lemuel’ was a personal name.  
By the same token, the translator found a surprising solution for  אגור ב�

 :המשא a stretch which is followed by ,יקה
Prov 30:1 MT  LXX 30:1  
  tou\j e0mou\j lo/gouj דברי             

 /ui9e {ב�}              

   fobh/qhti אגור              

 
13 One notes the double rendering of  הכר as e0piginw&skein and ai0dei=sqai; the plus 

u9mi=n could reflect a doublet �  .לחכמי� deriving from ,לכ
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ב� יקה                       {ui9e/}  kai\  deca&menoj   

       { }�המשא נא  au)tou_j metano&ei 

 ta&de le/gei o( a)nh_r נא� הגבר            

לאיתיאל לאיתיאל ; toi=j pisteu&ousin qew~| 

  kai\  pau&omai ואכל                    

The translator’s admirable effort is primarily conditioned by this series of 
difficulties. The solution he found, ‘my sayings fear, my son, and accepting 
them repent,’ depends on the interpretation of the names Agur and Jakeh as 
verbal forms, and the exegetic derivation of � with the ,נח� from the root נא
meaning ‘to repent.’14 The continuation of the Greek verse is very relevant 
in this connection. The phrase לאיתיאל לאיתיאל ואכל is rendered as toi=j 
pisteu/ousin qew~| kai\ pau/omai. The problematic vocable לאיתיאל is read as a 
pronominal phrase concerning (ל) people who affirm God’s existence 
(Aramaic איתי), whereas ואכל is derived from √כלי. This tour de force 
represents a highly involute solution for a series of grave difficulties, but 
could hardly be considered a natural alternative in a context which the 
translator designed by his own initiative. 
In these pericopes, then, the translator presents creative solutions for 

problems in his Vorlage, but does not represent a different text form. The 
translator followed the text he found before him, in the order he found 
before him, and rebuilt it in accordance with his views of the prudent and 
judicious king. Consequently, the most plausible answer to the questions 
concerning the text order of the LXX would be that this was the 
arrangement the translator found in his Hebrew parent text, representing a 
different recension of Proverbs.  
However, a totally different solution is demanded by the problems of 

verse order in chapters 15–16. 
 

 
14 This is an additional double rendering, since the Greek continues with a 

speaking formula, ta&de le/gei o9 a)nh/r, which, however, could also be based on המשא. 

In addition we have to note that the pronoun au0tou/j could also reflect המ of המשא, 

whereas (נשא√) שא could be implied in deca&menoj (formally reflecting )יקה/וקח  as 
well.  
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2. Verse Order in Proverbs 15:27–16:9 

In the Greek version of Prov 15:27–16:9 we note two interrelated problems. 
First, on the face of it, in chapter 16 the LXX has no representation for MT 
vv. 1, 3–4, 6. Hence Rahlfs records the opening of this chapter in the LXX as: 
16:2, 5, 7–9. Secondly, the text of MT vv. 7–9 of chapter 16 is represented in 
chapter 15:27–29 as well, in additional verses, together with MT 16:6:15 

LXX  15:27a = 16:6 MT 
  15:28a = 16:7 
  15:29a = 16:8 
  15:29b = 16:9 

The order of the additional verses follows that of the corresponding verses 
in MT.16 In the Greek the block of 15:27–29a is separated from the block of 
16:2–9 by a few verses: 15:30,32–33.17  
The matter is, however, far more complicated than could be indicated by 

the notation of verse numbers. For instance, if one maintains that MT 16:4 is 
not represented in the Greek, one has to take into account that the content of 
this verse is reflected by LXX 16:9, a verse which has no connection with MT 
v.9:18 

 

 
15 Baumgartner (Étude critique, 150–151) points to the possibility that in the 

Hebrew parent text of the LXX the verses 16:6–9 of the MT appeared in the margin 
between two columns. D’Hamonville (Proverbes, 4–46, 251–252), by contrast, 
supposes that the MT order reflects secondary rearrangement. D’Hamonville bases 
this view on the differences in the use of the divine names in the sequence of 
15:33–16:7: unlike the MT which uses the tetragrammaton, the LXX prefers the term 
qeo/v in 15:33; 16:2, 5, 7, a rendering that is frequent in the section 15:27–22:17 (so 
also 16:20; 17:15; 18:22; 19:3,14,17; 21:1,3). This preference suggests to 
d’Hamonville that the Greek reflects a Hebrew parent text that frequently used the 
term � As against this inference one may point to the use of qeo/v in free .אלהי
expansions by the translator (21:8; 22:8), as also found in LXX 16:7 (the Greek 
rendering of MT 16:7 in the additional verse 15:28a uses the term ku/riov). 
16 By the same token, in Prov 20, the additional verses 9a,b,c appear in the same 

order as the matching verses MT 20:20,21,22.  
17 On MT 15:31, formally not represented by the LXX, see note 20 below.  
18 In contrast, LXX 15:29b seems close to the Hebrew of 16:9 MT. 
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Prov 16:4 MT         LXX 16:9 16:9 MT 
 לב אד�     pa&nta ta_ e2rga tou= kuri/ou        'כל פעל ה
 יחשב דרכו meta_ dikaiosu/nhj        למענהו
 יכי�' וה fula&ssetai de\  o9 a)sebh\j        וג� רשע
 צעדו ei0j h9me/ran kakh/n        ליו� רעה

The text that appears as v. 9 in chapter 16 of the MT, יחשב דרכו וה �יכי� ' לב אד

 obviously has nothing to do with the Greek text marked as v. 9. In ,צעדו
view of the freedom the translator of Proverbs allows himself, the Greek of 
16:9 must be deemed an adequate version of MT 16:4. The main variance 
relates to the lack of correspondence between MT למענהו, ‘for its purpose,’ 
and LXX meta_ dikaiosu/nhj.’ In the context, however, these notions clearly 
are interrelated as the Hebrew refers to purpose and the Greek to modus. 
The choice of the equivalent dikaiosu/nh instantiates the translator’s well-
known inclination to contrast righteousness with wickedness.19  
On the other hand, MT 16:4 could fit the LXX of  v. 2 as well: 

Prov 16:4         LXX 16:2 16:2 MT 
 כל דרכי pa&nta ta_ e2rga        כל פעל

 איש tou= tapeinou        'ה
 ז� בעיניו fanera_ para\ tw~| qew        למענהו
  oi9 de\  a)sebei=j        וג� רשע
  e0n h9me/ra| kakh        ליו� רעה

+++        o0lou=ntai  
 'ותכ� רוחות ה —         

In the first colon one notes the correspondence between כל פעל and pa&nta 

ta_ e1rga. The second colon of the Greek corresponds with that of MT in 16:4. 
The interpretative move implied by the plus o0lou=ntai, is sufficiently 
explained by reference to, e.g, Ps. 1:6; Prov. 2:22; 10:28. However, the Greek 
phrase pa&nta ta_ e1rga tou= tapeinou= could also reflect MT כל דרכי איש, for 
 

19 Gerleman, Studies, 17–26; J. Cook, “Contrasting as a Translation Technique in 
the LXX of Proverbs,” in The Quest for Context and Meaning. Studies in Biblical 
Intertextuality in Honor of James A. Sanders (ed. C. A. Evans and S. Talmon; Biblical 
Interpretation Series 28; Leiden: Brill, 1997), 403–414; idem, “Exegesis in the 
Septuagint,” JNSL 30 (2004): 1–19. 
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what are the ‘ways’ of man, if not his deeds?  
The reference to the humble/tapeino/j could be construed as the 

translator’s chosen equivalent for ז�, in light of the equivalence 
tapeino/j/ד�, found in Ps 10:18 [LXX 9:39]; 34:19 [LXX 33:19]; 74:21 [LXX 
73:21]. But in view of the lexical correspondence tapeino/j/ יענ  all ,,,,עניו/
indicating ‘humility,’ this adjective could also relate to nearby בעיניו, maybe 
with slight textual modification. On the other hand, ז� could also 
correspond to fanera&, as suggested by the equivalence ולבנה זכה / kai\  

li/banon diafanh= (Exod 30:34).  
It seems, however, that most plausible point of departure for tapeino/j is 

found in the next verse of the Greek, corresponding to MT 16:5: כל ' תועבת ה

 a)ka&qartoj para_ qew~| pa~j u9yhloka&rdioj. Obviously, it was out of / גבה לב
interest in the contrast with the u9yhloka&rdioj that the translator introduced 
the tapeino/j in verse 2.  
The corollary is that the connection between the verses that open chapter 

16 in the Greek, and that are numbered as vv. 2 and 5 according to the 
Masoretic verse order, was created by the Greek translator, who took v. 5 as 
point of departure for his interpretation of v. 2. On the other hand, the 
Greek interpretation of this verse has also taken account of the Hebrew of 
16:4. These findings suggest that the entire context of LXX 16:2-5 was 
created by the translator. 
Analysis along these lines is supported by consideration of the 

relationship between MT 16:3 and the Greek. The e1rga of v. 2 according to 
the LXX could also fit the first colon of MT v. 3, מעשי�' גל אל ה : 

Prov 16:3         LXX 16:2 

 {_fanera}         גל

 {|~para_ tw~| qew}          'אל ה

 pa&nta ta_ e1rga         מעשי�

+++         tou= tapeinou 

 fanera_ para_ tw~| qew         }'גל אל ה{

In view of this translator’s etymologizing preferences, the verb גל could 
correspond with fanera&, taking into account the equivalence והנגלות לנו



The Place of the Dikaios 
 

 

143 

 

 ,ta_ de\ fanera_ h9mi=n kai\ toi=j te/knoij h9mw~n (Deut 29:28). After all / ולבנינו
fanero/j derives from the stem fan/fai/nw, which belongs to the same 
semantic field as Hebrew √גלי.  

The upshot is that v. 2 of the Greek hardly represents a definite verse of 
MT chapter 16, whether v. 2, v. 3 or v. 4. Rather it is a fusion of a segment 
consisting of these verses. The translator fused the stretch of vv. 2-5 into one 
statement concerning the deeds and fate of the humble as against the fate of 
the wicked, thus construing a sequence that includes his interpretation of 
vv. 2, 4 and 5 (according to the Masoretic verse order).20  
 
3. The dikaios in 16:2-8 

This conclusion would close the discussion, were it not that the morality 
theme also appears in v. 15:29a of the Greek, interpreting MT 16:9:21 

Prov 16:9          LXX 15:29b 
� kardi/a a)ndro\j         לב אד
 logize/sqw         יחשב
 di/kaia         דרכו
 i3na u9po\ tou= qeou         'וה

 |=diorqwqh         יכי�
 ta_ diabh/mata au0tou         צעדו

The Hebrew saying is mostly interpreted as contrasting human planning 
with divine decision.22 The LXX, however, construes it as an advice to plan 
just deeds, in order that God may uphold them. Although this 
 

20 Possibly the notion of fusion also explains the connection between 15:33 and 
16:1. The ending of LXX 15:33 kai\ a)rxh\ do/chj a)pokriqh/setai au0th|=, could fit both 
MT 15:33 (ולפני כבוד ענוה) and MT 16:1 (מענה לשו�). One could also assume a fusion 
of vv. 31 and 32, since o( de\ thrw~n e0le/gxouj a)gapa~| yuxh\n au0tou= (v. 32) could also 
relate to v. 31 (תלי� � .(אז� שמעת תוכחת חיי� בקרב חכמי
21 As noted above, the Greek of 16:9 is related to MT 16:4 rather than to the 

Hebrew of 16:9. 
22 So, e.g., the Vulgate (cor hominis disponet viam suam sed Domini est dirigere 
gressus eius, ‘a man’s heart plans his way but directing his step is to God’); B. K. 
Waltke, The Book of Proverbs. Chapters 15 – 31 (NICOT; Grand Rapids: Eerdmans, 
2005), 16; Murphy, Proverbs, 117, 121; Gemser, Sprüche Salomos, 54. 
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interpretation, which understands יחשב as jussive, is entirely possible from 
a morpho-syntactic point of view, it involves semantic differentiation, for 
Hebrew דרכו is represented by di/kaia, ‘just deeds.’23 In this respect, the 
present rendering of the Hebrew verse points in the same direction as the 
Greek verse 16:9, pa&nta ta_ e1rga tou=  kuri/ou meta_ dikaiosu/nhj.  

The semantic field of righteousness appears likewise in 16:5: 
Prov 16:524         LXX 16:5 

 a)ka&qartoj para_ qew        'תועבת ה
 pa~j u9yhloka&rdioj        כל גבה לב

 xeiri\  de\  xei=raj        יד ליד
+++        e0mbalw_n 
+++        a)di/kwj 

 ou0k a)qw|wqh/setai        לא ינקה

According to the interpretation of the LXX the second colon of this verse 
argues that people who play wrongfully hand in glove with their partner 
will not get off scot-free.25 This interpretation, while not impossible,26 
demands the interpolation of a verb, e0mbalw&n, and the adverb a)di/kwj. Of 
course, this lexeme once again represents the lexical domain of 
righteousness. Consequently, the Greek interpretation of this verse betrays 
the same thematic concern as LXX 16:2 and 15:29a. 
The theme of righteousness appears again in the LXX to 16:7: 

Prov 16:7         LXX 16:7 
 { |~dekta_ de\  para__ qew}        'ברצות ה
 a)rxh\ o9dou= a)gaqh=j        דרכי איש

 
23 The equivalence דרכו / di/kaia implies a line of thought that is similar to Prov 

ותאבדו ) o9dou\j dikai/aj zwh=j fula&ssei paidei/a); Ps 2:12 / (ארח לחיי� שומר מוסר) 10:17
 .(kai\ a)polei=sqe e0c o9dou= dikai/aj / דר�
24 The phrase תועבת ה'  is also found in Prov 15:8, 9 (in both verses rendered as 

bde/lugma kuri/w |) 
25 So also the Vulgate: si manus ad manum fuerit non erit innocens (if hand will have 
touched hand, it will not be innocent). 
26 In contrast, a common interpretation construes the phrase יד ליד as a guarantee, 

e.g., R. J. Clifford, Proverbs. A Commentary (OTL; Louisville: Westminster John 
Knox, 1999), 158; Murphy, Proverbs, 83; Gemser, Sprüche Salomos, 45.  
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+++        to\ poiei=n ta_ di/kaia 
 |~dekta_ de\ para_ qew        '}ברצות ה{

 —         ג� אויביו
� ma~llon h2 qu/ein qusi/aj        ישל
 —        אתו

The text of the Greek verse could hardly count as an interpretation of the 
MT.27 Too many elements of the MT lack correspondence in the LXX and 
too many elements of the version fail to match the Hebrew text. The 
translator’s input is indicated by the obvious contrast between dekta_ de\ 

para_ qew~| of the present verse and the asseveration a)ka&qartoj para_ qew~| of 
v. 5. One notes a similar contrast in Prov 15:8:28 

Prov 15:8: תועבת ה �ותפלת ישרי� רצונו' זבח רשעי  

qusi/ai a)sebw~n bde/lugma kuri/w| eu0xai\ de\ kateuquno/ntwn dektai\ par 0 

au0tw~| 

On the other hand, the notion of ‘deeds that are acceptable with God’ 
(dekta_ de\ para_ qew~|) fits the idea of God being ‘pleased’ ( 'צות הבר @) with the 
conduct of humankind. One also notes other elements that seem related to 
the Hebrew. The ‘beginning of a good way’ (a)rxh\ o9dou= a)gaqh=j) reveals 
some connection with the indication of ‘a man’s conduct’ (דרכי איש). And 
the reference to sacrifice (qu/ein qusi/aj) could, with due caution, be 
connected to the root  �של (� and ,זבח שלמי� if one thinks of the term ,(ישל
bearing in mind the sayings of Prov 15:8, quoted above, and 21:3: 
Prov 21:3:29 מזבח' עשה צדקה ומשפט נבחר לה  
    poiei=n di/kaia kai\  a)lhqeu/ein a)resta_ para_ qew~| ma~llon h2 qusiw~n   

ai[ma  

In other words, the Hebrew text of 16:7, rather than being disregarded, 
served as an opportunity to reassert the superiority of righteousness over 
sacrifice.  
Finally we have to consider that the Greek text designated as 16:8 bears no 

 
27 However, the Greek of 15:28a seems close to the Hebrew of MT 16:7. 
28 See also 15:9. 
29 The equivalence ומשפט / kai\ a)lhqeu/ein could suggest that the translator 

understood the term משפט as an infinitive, as in Aramaic. 
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relation whatsoever to the Hebrew:30 
       טוב מעט בצדקה מרב תבואות בלא משפט       :16:8

KJV: Better is a little with righteousness than great 
revenues without right 

LXX: o9 zhtw~n to\n ku/rion eu9rh/sei gnw~sin meta_      

dikaiosu/nhj oi9 de\ o0rqw~j zhtou=ntej au0to\n 

eu9rh/sousin ei0rh/nhn  

Brenton: He that seeks the Lord shall find knowledge with 
righteousness and they that rightly seek him shall 
find peace31 

The only element common to both verses is ‘righteousness.’ This theme, 
then, dominates the entire stretch of 16:2–9 according to the LXX. 
 
4. Verse Order in the LXX to Prov 15:26–29 

Finally we have to consider the sequence of 15:26–29. In the LXX this 
segment includes additional verses, 27a, matching MT 16:6; 28a, 
corresponding with MT 16:7; and 29a,b, paralleling MT 16:8, 9 respectively.  
The theme of righteousness is touched upon in LXX 15:26: 
Prov 15:26         LXX 15:26 

 bde/lugma kuri/w        'תועבת ה
 logismo\j        מחשבות

 a!dikoj        רע
� a(gnw~n de        וטהרי

� r9h/seij semnai        אמרי נע

Characteristically, Hebrew רע is transformed into a!dikoj. Thereby the LXX 
creates a connection with vv. 28–29, in which both MT and LXX mention the 
just people: 
 

30 By contrast, in 15:29a the Greek rendering of MT 16:8 seems close to the 
Hebrew.  
31 This verse summarizes what is expressed in much detail in Prov 2:2–9, in 

particular according to the LXX; see also LXX Prov 8:8–9; Isa 55:6–7. In addition 
this verse shares a number of themes with Hos 10:12 LXX; Deut 4:29; Isa 58:2; 1 
Chr 28:9; 2 Chr 15:2. 
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Prov 15:28         LXX 15:28 

 kardi/ai dikai/wn         לב צדיק

 meletw~sin         יהגה

 pi/steij         לענות

   

Prov 15:29         LXX 15:29 
 eu0xai=j de         ותפלת

� dikai/wn         צדיקי

 e0pakou/ei         ישמע

Righteousness is the subject of the three additional verses 28a, 29a,b as 
well: 

LXX 15:28a Prov 16:7  
dekta_ para_ kuri/w|  ברצות ה'  

o9doi\  a)nqrw&pwn  דרכי איש 

dikai/wn  +++  

dia de\  au0tw~n {:ברצות}  

kai\  oi9 e0xqroi\   אויביו � ג

fi/loi gi/nontai  אתו � ישל
In this verse the term dikai/wn is introduced by the translator who changes 

its syntactic structure and thus has to indicate whose deeds are pleasing to 
God. 
But in 29a/MT 16:8 the notion of righteousness is found in the Hebrew as 

well: 
LXX 15:29a Prov 16:8  
krei/sswn o0li/gh lh=myij טוב מעט 

meta_ dikaiosu/nhj  בצדקה 

h2 polla_ genh/mata מרב תבואות  

meta_ a)diki/aj  בלא משפט   
The translator’s preoccupation with the subject is also indicated by the 

transition from בלא משפט (‘without justice,’ NETS) to meta_ a)diki/aj (‘with 
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injustice’).32 The rendering of 16:9 in 15:29b once again testifies to the 
attitude of the translator:  

LXX 15:29b Prov 16:9  
kardi/a a)ndro\j  לב�אד  

logize/sqw  יחשב 

di/kaia  דרכו  

i3na u9po\ tou= qeou=  הו'  

diorqwqh=|    יכי�  

ta_ diabh/mata au0tou= צעדו 

The representation of דרכו by di/kaia speaks for itself.  
The only additional verse which does not mention ‘righteousness’ is 

15:27a, largely matching MT 16:6: 
LXX 15:27a MT 16:6  
e0lehmosu&naij  בחסד 

kai\  pi/stesin  ואמת 

a)pokaqai/rontai       יכפר                        
a(marti/ai=  עו� 

tw~| de\  fo/bw| kuri/ou  וביראת ה'  

e0kkli/nei  סור  
pa~j a)po\ kakou= מרע 

Still, although the term ‘righteousness’ itself is not used, the content of this 
verse concerns the notion of just behavior. Moreover, the Greek involves a 
certain association with our term, since e0lehmosu&nh often renders 33,צדקה 

e.g., 
Deut 6:25:34 אתוצדקה תהיה לנו כי נשמר לעשות את כל המצוה הז  

kai\  e0lehmosu/nh e1stai h9mi=n e0a_n fulassw&meqa poiei=n pa&saj ta_j 
 

32 Possibly taking לא משפט as ‘injustice’ (GKC 152a, n. 1). 
33 By contrast, in Proverbs e0lehmosu/nh is used consistently as an equivalent for 

 // ;Prov 3:3; 14:22; 20:28; 31:26 (v. 28 in LXX; see also Gen 47:29) :(אמת //) חסד
 In the view of Gerleman (Studies, 45, n. 1) this .19:22 :כזב as against ;21:21 :צדקה
preference indicates that the translator does not adhere to the Judaic view of צדקה. 
But since the translator definitely uses e0lehmosu/nh in this sense, his attitude could 
hardly be different from the prevalent view.  
34 So also Deut 24:13; Ps 24:5; 33:5; 103:6; Isa 1:27; 28:17; 38:18; 59:16.  
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e0ntola_j tau/taj 

In some cases the term e0lehmosu/nh refers to alms giving,35 also designated 
by the term צדקה: 

Dan 4:24: וחטא� בצדקה פרק ועוית� במח� עני� 
 deh/qhti peri\  tw~n a(martiw~n sou kai\ pa&saj ta_j a)dikiaj sou e0n 

e0lehmosu/naij lu/trwsai (4:27) 
   Sir 3:30: כ� צדקה תכפר חטאת � (MS A) אש לוהטת יכבו מי

 pu=r flogizo/menon a)posbe/sei u3dwr kai\ e0lehmosu/nh e0cila&setai   

a(marti/aj 

Hence the Greek term e0lehmosu/nh, even though formally distinct from 

dikaiosu/nh, indirectly refers to ‘righteousness,’ and thus is still connected to 
the domain of vv. 28-29.  
 
5. Verse Order and the Translator 

What then is the background of the verse order of the LXX in this pericope? 
On the level of the Hebrew, any arrangement is conceivable. After all, the 
biblical collection of proverbs is not governed by systematic classification. 
Nevertheless, at times a certain theme dominates a group of sayings.36 In 
particular, chapters 10-11 of Proverbs contain series of sayings concerning 
righteousness and just persons in (Prov 10:2–3,6–7,11,16,20–21,24–25, 28, 30–
32; 11:4–6,8–10,18–19,21,23,28,30–31).37  

 
35 So also Sir 7:10; 12:3; 40:24. Note, e.g., Tob 2:14 (pou= ei0sin ai9 e0lehmosu/nai sou 

kai\ ai9 dikaiosu/nai sou); 4:7–11,16; 12:8–9; 14:2,11; 4Q198 1:1; 4Q200 2:9. 
36 Two Sumerian collections of proverbs, edited by Edmund Gordon, are 

systematically arranged according to the sign that opens the proverb, or the key 
word; E. Gordon, Sumerian Proverbs. Glimpses of Everyday Life in Ancient 
Mesopotamia (Philadelphia: University Museum, 1959), 26, 28–30, 157–160. 
37 These groupings are discussed by J. Krispenz, Spruchkompositionen im Buch 
Proverbia (Frankfurt aM: P. Lang, 1989); R. Scoralick, Einzelspruch und Sammlung. 
Komposition im Buch der Sprichwörter Kapitel 10–15 (BZAW 232; Berlin: W. de 
Gruyter, 1995), 62–75; R. J. Clifford, Proverbs. A Commentary (OTL; Louisville: 
Westminster John Knox, 1999), 111; R. E. Murphy, Proverbs (WBC 22; Nashville: 
Nelson, 1998), 65–66; R. N. Whybray, The Composition of the Book of Proverbs 
(JSOTSup 168; Sheffield: JSOT, 1994), 93–97; see also Skladny, Spruchsammlungen, 
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Such close vicinity of sayings concerning righteousness suggests a 
thematic framework, and probably an underlying collection of proverbs on 
this theme.38 In some cases one can discern, how other sayings were 
interlaced within this framework.39 For instance, in chapter 10 the sayings of 
vv. 2–3 and 6–9 concerning righteousness are separated one from another 
by two sayings concerning industriousness and laziness (10:4–5; so also v. 
26). Sayings concerning wise discourse are found in vv. 10–14,40 including 
the praise of the speech of the just (v. 11; so also v. 8); this theme also 
dominates vv. 17–23, with the discourse of the just as subtheme (vv. 20–21; 
so also vv. 31–32). The general theme of righteousness appears in vv. 24–
25,27–30.41 In chapter 11 one notes a similar thematic structure in vv. 2–11.42 
Hence the inference seems justified that the structure of chapters 10–11 is 

based on a collection of sayings on righteousness and injustice, interlaced 
with collections concerning wise discourse (10:10–14,17–23) and laziness 
(10:4–5,26; possibly related to the theme of wealth, 10:15,22).  
In view of the interlocking of such thematic frameworks one could 

maintain that the Greek stretches of 15:26–29; 16:2–9 reflect an ancient series 

____________ 

7–10. A smaller series appears in 13:5–6,9,21–22. In Prov 12 we encounter a number 
of non-consecutive sayings on this theme: vv. 3,5,7,10,12–13,17,21,28; a similar 
distribution is noted in chapter 21: vv. 3,12,15,18,21,26; and in chapter 29: vv. 2,6–
7,16,27. Chapter 14 contains a few sayings on our theme: vv. 19,32,35; in chapter 17 
we note vv. 15,26; in chapter 18: vv. 5,10,17; in chapter 24: vv. 15–16,24; in chapter 
25: vv. 5–6; in chapter 28: vv. 1,12,28. Chapters 19; 22; 26–27 do not contain any 
verse that uses one of these key terms, and in ch. 20 we note only v. 7, in ch. 23: v. 
24, in ch. 31: v. 9. On chs. 15–16 see n. 43 below. 
38 The ‘preponderance of just/wicked sayings’ in chaps. 11–12 is recognized by 

Krispenz, Spruchkompositionen, 32–33, 44–45, 49–50; Murphy, Proverbs, 67; Gemser, 
Sprüche Salomos, 43. 
39 Whybray, Composition, 96. 
40 This theme is also found in 15:1–2,4–5,7–8 (discourse of the righteous),10,12, 

30–32. 
41 The saying of 10:27 concerns the fear of God and the wicked, and v. 29 the 

blameless and the evildoers. 
42 The sayings of 11:2–3,11 concern זדו� and � .ישרי
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of sayings concerning ‘righteousness,’43 which was abandoned in the text 
form represented by the MT.44  
However, this hypothesis is seriously weakened by the fact that in the 

Hebrew text only three of the verses at hand contain references to 
righteousness:  
 לב צדיק יהגה לענות ופי רשעי� יביע רעות                              :15:28
מרשעי� ותפלת צדיקי� ישמע' רחוק ה   :15:29  

16:8 (15:29a):  ב מעט בצדקה מרוב תבואות בלא משפטטו  

In two cases it is the translator who creates the indication of righteousness 
(or injustice):  
   15:28a (16:7):                 dektai\ para_ kuri/w| o9doi\ a)nqrw&pwn dikai/wn  

   15:29b (16:9):          kardi/a a)ndro\j logize/sqw di/kaia  

Moreover, the second block of verses concerning righteousness, LXX 16:2, 
5, 7–9, likewise is dependent on the translator’s activity, as indicated by (a) 
the fusion of vv. 2–4 in v. 2; (b) the plus in vv. 5,7; (c) the independent v. 8; 
(d) the way in which v. 4a is reflected in v. 9a. These considerations provide 
ample justification for the conclusion that the Greek translator has recast the 
units 15:26–29; 16:2–9 of the LXX as a block on righteousness and injustice, 
the two parts of which are separated by 15:30–33.45  
One can indicate two points of departure for the creation of this block. 

First, the translator may have been inspired by the concentration of sayings 
on righteousness in the opening of the present chapter (15:3,6,8–9,16). A 
significant detail that points in this direction is the relationship between the 
sayings concerning sacrifice in 15:8 and the Greek of 16:7, as indicated 
above.46 
A second point of departure is supplied by the sequence of 15:26–27, 

 
43 In our chapters the theme of righteousness also appears in 15:3,6,8–9,16; 16:12–

13. Krispenz (Spruchkompositionen, 77–78, 80–81) discerns two distinct units in 
15:25–33 and 16:1–9.  
44 For the view of d’Hamonville see note 15 above. 
45 In n. 20 above I point to the likelihood of fusion of 15:33 (MT) with 16:1 (MT) 

into LXX 15:33; and of MT 15:31–32 into LXX 15:32.  
46 See pp. 144-145 above. 
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which opens with the assertion מחשבות רע' תועבת ה  / bde/lugma kuri/w| 

logismo\j a!dikoj (v. 26) and closes with the expectation ושונא מתנות יחיה / o9 
de\ misw~n dw&rwn lh/myeij sw&&zetai (v. 27). The translator creates an 
opposition between the abomination of accepting bribes and the giving of 
alms and honest business practices, by which ‘sins are purged away’ (27a; 
e0lehmosu/naij kai\ pi/stesin a0pokaqai/rontai a(marti/ai).  
In the next verse the translator continues the theme of honesty and 

truthfulness, as ‘the hearts of the just meditate truthful actions’ (kardi/ai 

dikai/wn meletw~sin pi/steij; LXX 15:28). The translator’s intentionality in his 
use of pi/steij can be gauged by comparison with the correspondent 
Hebrew term, לענות (MT 15:28).  
Thus, the rationale behind the sequence of Greek 15:26 – 16:9 is the theme 

of di/kaioj and dikaiosu/nh, which appears in the MT in a few of the passages 
involved. The translator expands this theme, and turns it into the 
foundation for a series of two different and contrasting phenomena, 
comparable to the thematic groups in chapters 10-11 of the Hebrew (and 
Greek) text of Proverbs. Thus he used the Hebrew text as a point of 
departure for the creation of new statements and a new verse order, in 
accordance with his views of the just and the rightful. 
 

*** 
We conclude, then, that the LXX version of Proverbs embodies two different 
phenomena. On the one hand the Hebrew text provides the translator with 
a stepping-stone for the expression of his own views of morality and 
religiosity. On the other hand his Hebrew parent text most probably 
represents a different text order. Only careful micro-textual analysis will 
enable us to distinguish between these crosscurrents. 


