Proverbs 7 in MT and LXX: Form and Content

Tova Forti and Zipora Talshir

Recent scholarship has placed an increasing emphasis on understanding the
Septuagint in its own right, aside from its function as a translation.! This
new trend indeed represents a corrective to previous scholarship that had
been using the Septuagint mainly as a tool for textual criticism while
neglecting the self-evident need to discern the actual meaning of the Greek
text as intended by the translator. Even so, the more recent tendency to
focus on the meaning of the Greek text has overstepped its bounds,
upsetting the natural balance of text and translation. In this context, a few
preliminary remarks are in order:

(1) There is no point in crediting the translator with the work of the author
or blaming him for the shortcomings of the parent text. Why should we
comment on the translator’s sequence of tenses when it merely reflects the
usage in the Vorlage, or acclaim his vocabulary when common equivalents
are used?

(2) The basic assumption that the Greek text must have a reasonable
meaning since the translator remains faithful to his task of offering an
understandable text is incorrect. We encounter, time and again, a text that is
set in non-Greek patterns, or that features a strange usage of words, or that
simply makes no sense at all. There is hardly any point in forcing a learned

* Our study of Prov 7 began in a Septuagint reading group in the Department of
Bible and Ancient Eastern Studies at Ben-Gurion University of the Negev. The
participants, besides the authors, were: H. Dihi, H. Goldfus, 1. Guttmann (%77),
A. Hurowitz and D. Lavrov. We are grateful for their enlightening remarks.

1 See M. Harl, “La Bible d’Alexandrie dans les débats actuels sur la Septante,” in La
double transmission du texte biblique (ed. Y. Goldman and Ch. Uehlinger; OBO 179;
Fribourg-Géttingen, 2001) 7-24.

[Textus 22 (2005) 129-167]
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meaning on a text that resulted from a misreading or misunderstanding of
the Vorlage.

(3) The Septuagint translators usually reproduce their Vorlage faithfully, if
not completely literally. It is only our misplaced expectation to find a
verbatim, Aquilas-like, translation of the holy text that leads us to label
fairly straightforward translations as ‘free’.2 Even the few translators that
exercise freedom of translation operate within the scope of the text they are
translating and do not easily rewrite it through omissions, additions and
other substantial changes, or readily introduce ideas from their own milieu.
Changes are usually triggered by a difficulty in form, content or concept
occasioned by the Vorlage.

(4) Evidently, many changes could have emerged in the course of
transmission of the Hebrew text and are not necessarily the work of the
translators. Even small differences in grammar and syntax that used to be
associated with the translators are attested in parallel Hebrew texts, not to
speak of more serious changes. The extensive literary activity around the
biblical texts is well attested within the Bible, in the Qumran scrolls, the
apocryphal literature and the rabbinical writings. Translators may have
adopted the practice of rewriting the biblical text current in their milieu, but
we should not jump to the conclusion that the translators acted as redactors
before carefully considering the possibility that they rendered a different
text.

(5) Retrieving the Vorlage and establishing the method of translation move
in a well-known vicious circle that can be breached only by a careful
evaluation of the differences between the MT and the LXX in set categories:
A. The Vorlage: (a) redactional differences. (b) random variants. B. The
translation: (a) changes due to the translator. (b) problems created in the

transmission process of the Greek text.

2 See J. Barr, The Typology of Literalism in Ancient Biblical Translations (Gottingen,
1979).

3 The latter is quite difficult to consider in the case of Proverbs, since we do not
have a critical edition of the Greek text.
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(6) An independent evaluation of the meaning of the Greek text is hardly
recommendable. One should first consider the language, structure, literary
devices, meaning and problems of the parent text before probing into the
work of the translator in an attempt to evaluate his intended message. We
should be very careful in attributing far-reaching intentions to the
translator, who usually strives to render his source in a reasonable form.

(7) Once the meaning of the Greek text has been discerned, the translator’s
interpretation should not be imported into the Hebrew text. This last
procedure involves a contradiction in terms, since, if the Greek has its own
internal literary truth, this truth belongs within the Greek and should not be
applied to another literary work whose meaning derives from its own
makeup.

All these tenets become quite difficult to follow as one approaches a
translation of the sort of Proverbs-LXX. The translator of Proverbs, unlike
the majority of LXX translators, is a self-conscious writer.* He is aware of
the needs and possibilities of the target language, often rewriting his Vorlage
in order to create an eloquent Greek text. He is also notorious for
introducing his own milieu into the text. Does he, nevertheless, remain
within the limits set by the strings that bind him to the Vorlage? The attitude
towards the translator of Proverbs has changed over time. While
commentators in the 18th-19th centuries felt obliged to anchor every
difference between the MT and the LXX in possible different readings,’

4 Thackeray lists LXX-Prov under “Paraphrases and free renderings,” together
with I Esdras, Daniel, Esther and Job (H. St. John Thackeray, A Grammar of the Old
Testament in Greek [Cambridge, 1909] 13). This evaluation is carried even farther by
D.M. Hamonville, Les Proverbes (La Bible d’Alexandrie 17; Paris, 2000) 19, who
asserts that the translator of Proverbs exercises a freedom incomparable to any other
LXX-translator, as proven by the quality of his language, unbound to either his
Vorlage or the conventions of the LXX (about 150 hapax legomena within the LXX).

5 Thus, ]J.G. Jager, Observationes in Proverbium Salomonis Versionem Alexandrinam
(Meldorf, 1788), cited passim by Lagarde and Baumgartner; P. de Lagarde,
Anmerkungen zur griechischen Ubersetzung der Proverbien (Leipzig, 1863); A.J.
Baumgartner, Etude critique sur 'état du texte du livre des Proverbes d'apres les
principales traductions anciennes (Leipzig, 1890).
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modern commentaries rather tend to neglect Prov-LXX as a witness of text
transmission altogether. However, scholars whose point of departure is the
LXX version of Proverbs tend to overstate the translator’s message and to
exaggerate its contribution to the understanding of MT-Prov.6 We would
like to challenge this approach through a glimpse into the work of this
intriguing translator, in the elaborate 377 WX speech of Prov 7.7

MT Prov 7 is a self-contained speech, consisting of three obvious parts:
Introduction (vv. 1-5); Argument (vv. 6-23); and Conclusion (vv. 24-27).

The introduction begins with the addressee, ...’33, as do other lesson-
speeches in chs. 1-9. It is followed by a series of imperatives that urge the
listener’s adherence to the teaching of the sage—103¥n ...9nW; MW; ..0Wwp
0and; XIpn ..9nR. The introduction culminates with a purpose-clause,
beginning with an infinitive, and specifying the target of the entire speech:
T AWRM 7MWY “To guard you from a forbidden woman” (v. 5).

The main part—the ingeniously constructed argument—begins with an
incipient ki (v. 6). It is entirely constructed as a witness-monologue
delivered by the wisdom-teacher, who shares with his listeners an
encounter he witnessed. He first describes a simple young lad wandering in
the streets (looking for action? for trouble?) (vv. 6-9). He then concentrates
on the manipulative woman who sets out to seduce the lad, citing her
words at large (vv. 10-20). Finally, he reports her inevitable success
(vv. 21-23).

6 Thus, J. Cook, “m1 nwX (Proverbs 1-9 Septuagint): A Metaphor for Foreign
Wisdom?,” ZAW 106 (1994) 458-476. He states his approach at the beginning:
“I shall concentrate here on the Septuagint version of Proverbs... for it may be that
such views could prove enlightening to our understanding of the Hebrew version”
(p. 459). He advocates the same approach in another paper: J. Cook, “The Septuagint
as Contextual Bible Translation: Alexandria or Jerusalem as Context for Proverbs?,”
JNSL 19 (1993) 25-39.

7 This relatively long speech (27 verses) is treated by Cook, 171 nwx, 27-28, in a
surprisingly short passage (barely one page). Is this because the translator did not
meet the scholar’s expectations and did not offer new perspectives for the
understanding of the lady in either the Vorlage or the translation?
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The conclusion is marked by a new address: ...0°12 any, calling for
attention to the lesson to be drawn from the preceding scene (vv. 24-27).
The introduction and conclusion thus form an inclusio.’

As will be demonstrated below, this threefold structure of the Hebrew text
is marred in the Greek, since the clear-cut division between the introduction
and the argument disappears. Instead of introducing a new scene as in the
Hebrew, v. 6 continues to speak of the woman mentioned in v. 5, missing
the effect of the witness-monologue altogether. This is the core difference in
content and structure between the LXX and the MT.

Another main difference between the texts regards the pattern of
parallelism. In the Hebrew the entire speech is built in parallelismus
membrorum, taking a variety of routes. The introduction (vv. 1-5) and the
conclusion (vv. 24-27) are constructed mainly of fully synonymous stichs.
In the argument (vv. 6-23), the repetitious character of the parallel stichs
persists to a certain extent in the description of the lad. However, beginning
with v. 10, in the section dealing with the woman, the parallelism becomes
synthetic: the second stich complements the first by adding new
information rather than repeating preceding elements. The change certainly
has its effect. The address in the introduction as well as the lesson in the
conclusion are stated at length and are emphasized by the repetitions
characteristic of synonymous parallelism. The pace of the rhythm increases
as the wisdom-teacher begins to describe the encounter, and is intensified
when he moves on to the resolute actions of the woman. On the whole, the
translator retains the structure of his Vorlage in the introduction as well as in
the conclusion, but in the course of the main body of the speech he forgoes

the balance of his Vorlage time and again and loses the intensive rhythm

8 The 171 MWK speech in ch. 5 offers similar components: the introduction begins
with ...°13, goes on with imperatives, 21X ©7 ...72°Wpi1, and culminates with the
purpose verse, ...7mWw? (vv. 1-2). The argument is introduced by a ...”> (vv. 3-6), and
the conclusion addresses the audience with ...0%2 10y (vv. 7ff). See P.J. Nel, The
Structure and Ethos of the Wisdom Admonitions in Proverbs (BZAW 158; Berlin, New
York, 1982); RN. Whybray, The Composition of the Book of Proverbs (JSOTSup 168;
Sheffield, 1994) 11-13.
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created by the parallel stichs. He offers instead a more narrative-like style.
We are not dealing either with different authors or different translators
within Prov 7, and yet the mode of expression changes as the speech
evolves, due to the thematic diversity of its different parts.

The Introductory Address (Verses 1-5)

In the introduction the wisdom-teacher calls for the attention of his listener
to his teaching insistently and enthusiastically, to the point of actually
identifying his teaching with wisdom itself (vv. 1-4). V. 5 explains the
purpose of it all: wisdom will keep its followers from an 177 TWR. The Greek
translator mainly retains the form, contents and spirit of these introductory
sayings. The focus, nevertheless, shifts in the LXX because of an addition in
v. 1a that introduces the reverence of the Lord.

The five verses of the introduction each contain two parallel stichs, fairly
structured, although not in identical symmetries. Except for v. 3 that offers
straight parallels (a, b—a’, b’), the parallelism is chiastic: V. 4 features a fully
chiastic structure (a, b, c—’, b’, a"), whereas in vv. 1, 2 and 5 the second stich
repeats only part of the elements of the first stich but enlarges one of them
so that the number of items is largely preserved: v. 1 (a, b, c—’, b’, d’), v. 2
(a, b, c-b’, d’), v. 5 (a, b-b’, ¢’). The parallelism is almost entirely preserved
in the LXX, with only two variations: a minor change in word order in v. 4

and a paraphrase at the expense of the parallelism in v. 5.9

Verse 1
c b a
ule puAaooe epous Aoyous PR TNY "2
d b
Tas 88 ELOS EVTOAGS KPUPOV Tapor GEQUTE PR 793R *ni¥m

9 The translations into English used below, unless otherwise stated, are the NJPS
for the MT, and Brenton for the LXX.
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The MT and the LXX structure the verse alike. The first stich begins with the
vocative 13 // i, naturally not repeated in the second stich. The following
MNR MW // dulaooe guous Aoyous is echoed in the second stich by *ni¥mI
19¥n // Tos 8 epas evtolas kpupov, with the verb expanded by the
pronoun InX // mapa osoutey. Were the translator of Proverbs a literal
translator, he could have similarly kept the balance of his Vorlage
throughout, but he chooses to go his own way on many occasions, as we

shall see.

Verse 1a LXX
UIE TIUG TOV KUPIOV Kol 10XUCELS mTAnv 8¢ aiToU un poPoul aAhov

The LXX has an additional verse vis-a-vis the MT. The addition is out of
place in this speech, for several reasons: (1) Its structure does not fit the rest
of the introduction: while vv. 1-5 are structured in synonymous parallelism,
this additional verse is set in synthetic parallel stichs, the second stich
offering a new idea rather than repeating the first. (2) It interrupts the
continuity of vv. 1-2 that speak of adhering to the wisdom-teacher’s
words.10 (3) Beginning as it does with the vocative ulg, it seems to be meant
as an alternative to v. 1. (4) There is no reference to God in the entire speech
—not even in the conclusion, where it would have been most expected if
v. 1a had been original to the speech. (5) It would seem that this addition is
part of an ongoing redaction that introduced, time and again, the Lord,
especially the fear of the Lord, as a factor operating alongside or beyond

human wisdom. Such redactional activity seems to have continued

10 As emphasized by Baumgartner, Etude critique.

1 E.g., 1:2-6 and 1:7; 1:29; 2:2-3,10-11 and 2:5-8. B. Gemser, Spriiche Salomos (2nd
ed.; HAT; Tubingen, 1963) 9, believes that the fear of the Lord was introduced into
Proverbs at a later stage as part of a “religios-moralisierende Umdeutung.”
W. McKane, Proverbs (OTL; London, 1970) 10-22, maintains that we are witnessing a
Yahwistic reinterpretation of the “old wisdom” that originally focused on the
successful life of the individual. Whybray, Composition, 19, argues that the
combination of human wisdom and divine reverence either reflects different stages
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beyond the stage attested in the MT, since the LXX features a series of
additional references to God, unparalleled in the MT.12 Noticeably, v. la
stands out among these assumed expansions, since it emphasizes the Lord’s
uniqueness, an idea that operates on a completely different theological
level. It may, however, be no more than a figure of speech, another way to
express the Lord’s greatness and significance in human life. It is not difficult
to imagine how this addition came about in the context of vv. 1-2 that use
terms such as 71710 and nM¥n. In addition, it may have been meant as a
reaction to v. 1: someone felt that the wisdom-teacher overemphasized his
own virtue, and made sure that the real authority—the Lord—received a
place of pride.13

Despite the free spirit of our translator, he can hardly be responsible for
the addition of v. 1a.* There is a difference between rewriting the Vorlage

in the composition of the book, or is the result of simultaneous redactional activity
in different literary circles. See also Rofé’s meticulous analysis of Prov 31:30 nwx
Y5ANN X AP DR &~ yuwn) yop ouveTn eVAoyeiTon doPov 8t kupiou oUTn olvelTw;
A. Rofé, “The Valiant Woman, yuvn ouvetn, and the Redaction of the Book of
Proverbs,” in Festschrift Rudolf Smend (ed. Ch. Bultmann et al.; Gottingen, 2002)
145-155.

12 We cannot go into this interesting question within the boundaries of this article.
Let us just mention some raw statistics: God is mentioned 113 times in LXX-Prov
(©¢edc 34 times and Kupios 79 times). In MT-Prov God is mentioned 92 times (77171 87
times and 2°1%X 5 times). The LXX, then, has 21 additional references to God
compared with the MT. These data need analysis before they can be claimed to carry
substantial significance.

13 A similar antithesis is apparent in ch. 3: while vv. 14 enhance the virtue of the
sage’s wisdom, vv. 5-7 call to trust in God rather than in one’s own wisdom.

14 Hamonville, Proverbes, 9, refers to the numerous additional stichs—he counted
130—as characteristic of the translator, without considering the possibility that they
emerged, at least partly, from a different Hebrew text. G. Gerleman, Studies in the
Septuagint: Proverbs (3 vols.; LUA 52; Lund, 1956) 3:36-37, elaborates on the
translator’s tendency to turn an ethical vocabulary into a more religious and
moralizing one. Thus, Y3wn 777 is translated by €€ 6800 Sikaioouvns (21:16), and
2°97I% 90 turns into TouSeiav aoePels (1:7). Such cases definitely derive from the
translator.
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and substantial additions of this sort.l> Moreover, were the addition
originally written in Greek, it would not have been set in a clearly hebraistic
pattern that can easily be retroverted into:

IR X9°0 DX 17250 NP 7I7° DR 725,712
“My son, honor the Lord and you shall be strong, and fear none but him.”16

Without an actual Hebrew text, and given the flexible nature of the Kotvn,
there is no way of knowing if the addition came from the Vorlage or the
translation. We may, nevertheless, speak of probabilities. In our view, the
translator is not engaged in redactional activity of this type.l”

15 The concept of pluses and minuses in the LXX versus the MT needs modification
in cases such as the translator of Proverbs. Thus, all pluses and minuses are similarly
indicated in “The Parallel Aligned Text of the Greek and Hebrew Bible” (ed. E. Tov),
now available in Accordance (the Macintosh-based computerized concordance). The
addition in v. 1a is marked as a plus compared with the MT. The additional verb
pepPetat in v. 12 is similarly marked as a plus versus the MT. But should these
pluses be weighed on the same scale? V. 1a is a real plus, while the additional verb
in v. 12 is the translator’s addition in his attempt to render a nominal clause more
plausibly. Similarly, the expansive rendering of the enigmatic 2% n7gn by n moiel
v eEimTacBar kapdias (v. 10) is not a plus versus the MT. The same goes for
minuses: neither p1W2 nor Tv¥” are represented in the LXX (v. 8). Are they indeed
minuses compared with the MT? Since the translator has forgone them together
with the entire parallelismus membrorum, it is scarcely a real minus.

16 Cf. 3:9 9nAn /7 nx 725 “Honor the Lord with your wealth.” Tiudc probably
reflects 725, as it usually does in the LXX. A more common formulation is /i1 X X7
“Fear the Lord.” However, the translator would have chosen $poBeioBat for x73; cf.
24:21 >13 /7 NX X7° doPou Tov Beov ulE.

17 E. Tov, “Recensional Differences between the Masoretic Text and the Septuagint
of Proverbs,” in Of Scribes and Schools: Festschrift |. Strugnell (ed. H-W. Attridge, ]J.J.
Collins, and T.H. Tobin; Lanham, 1990) 43-56, makes some distinctions between
differences that derive from the translator, mainly double translations, and those
that reflect redactional activity in the Vorlage, mainly transpositions. Cf. also E. Tov,
“Some Reflections on the Hebrew Texts from which the Septuagint was Translated,”
JNSL 19 (1993) 107-122. Cook, 7171 WX, 460, argues, contra Tov, that this translator,
independent as he is, may be considered responsible for the additions as well.
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Verse 2
’ LY ) ’ \ ’ 18 c b a—
duAaov spas evToldas kot Piadoels 0100930 TN
d’ b’
TOUs 8¢ EUOUS AOYOUS CIOTTEP KOPOS OUUATV Try YR "N

The texts are similarly structured and comprise the same elements, except
for one: instead of >IN the Greek reads Tous 8¢ epous Adyous. The original
wording in vv. 1-2 may well have been: nI¥» ..°X / "R ...oMI8H, as
suggested by the Greek. On the other hand, °n71 may have been the
original reading, replaced by the translator by Aoyor in assimilation with
v. 1. This would be in accordance with his practice on other occasions where
he replaces 71n—in reference to human teaching—with equivalents such as
M8 NN ~ Beopols UNTPSs cou (1:8; 6:20); I¥%) MEMI (MOWN PX) NN (12)
(2% = EPAOV VORIHGV... To 88 PriuaTa pou (3:1)1°

Verse 3
b a
mepibou 8¢ aToUs ools SakTUAOLS TRYaRR-y 0wp
_ b _a’
g¢mlypaov 8¢ e To TAATOS TN KapSias cou 72% m%-%y oan?

The translator keeps the parallelism and similes of the parent text literally.?

18 The verb is rendered in the future tense, as on other similar occasions; e.g., Gen
20:7; 42:18; and especially Prov 9:6 M1 0°xnp 131y amolei meTe adppocuvny kol Crjoecbe.
The same phrase recurs in 4:4 °m *mxn W, where it does not have an exact
counterpart in the Greek.

19 Gerleman, Studies, 45, argues that, unlike other translators, “...the Proverb
translator failed to take the word 170 as a technical term.” In our opinion, the
variety of terms our translator chose speaks, rather, in his favor. He took 1710 as a
technical term where he believed it was indeed meant as such.

20 The very same imagery is used in 3:3 and 6:20-21. In the context of 7710 and
nMen, the author may also allude to Deut 6:8.
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Verse 4

> \ ’ \ I \ 3 C— b a—

elmov TNV codtav onv adeApnv elval AR PNTIR ANIN? TN
\ \ / ’ ’ ~ a’ b’ C,

TNV 88 $POVNOIV YVWPIHOV TEPITOINOG! CEQUTE XD 722 yIm

While the MT has a perfect chiastic parallelism (a, b, c—’, b’, a’), in the LXX
the first two elements in the second stich are shuffled (a, b, c-b’, ¢’, a’). The
word order in the MT is preferable, since the emphasis should be on the
novel feature, i.e., the characterization of wisdom as NIIX ~ &8eAdn ‘sister’
(end of first stich), and ¥y7» ~ yvedpipov ‘acquaintance’ (beginning of second
stich).?! The translator reformulates the parallelism, while using an
accusativus cum infinitivo: “Say that wisdom is thy sister, and gain prudence
as an acquaintance for thyself.”??

It is difficult to rely on this creative translator and assume that the elusive
verb TepiToinoat ‘preserve, procure’ reflects 7pn rather than xpn.” The
translator could have been influenced by sayings such as 731°2 7p 72001 71p
“Acquire wisdom, acquire discernment,” without actually reading a
different verb, especially since he chose such an unusual equivalent.?

21 While y7i—here parallel with ninXx—presumably means ‘kinsman,” it is
rendered by an etymological equivalent yvcdpipos, ‘an acquaintance, from
yvcopiCco, ‘make known,” ‘become acquainted with.” LXX-Ruth came up with the
same solution (2:1; 3:2).

22 Hamonville, Proverbes, 200, renders the second stich as: “attache-toi la prudence
comme une familiere.”

? As suggested by Lagarde, Anmerkungen, 25, and Baumgartner, Etude critique, 75.
Consequently, they take the lamed of 712% as an accusative, contra Jager (apud
Lagarde and Baumgarter) who reads i13°27. All this seems unnecessary.

24 In the LXX mepimotewd renders mainly 7°n1 and other verbs which connote ‘keep
alive’, ‘preserve’. While it is used twice for w1 in Genesis, it never renders p.
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Verse 5

b a
1 YRD TIYY
c’ b’

MR RN IR
o o€ TNPToT ATo yuvaikos aAAOTPIaS Kol Tovneds &V ot AOyols Tols
TPOS XOpIv EURAAnTaL
MT: “She will guard you from a strange woman
From an alien woman whose talk is smooth.”
LXX: “that she may keep you from the strange and wicked woman, if she

should assail you with flattering words.”

This is the purpose clause, introduced by the infinitive J71w%. The same
pattern appears in other 7177 WX episodes, e.g., 2:16; 6:24.25 While the only
synonymous element is 777 fWRD // 771011, the structure is nevertheless of
two parallel stichs.

The translator preserved the pattern of parallelism quite faithfully
throughout vv. 14, making no effort to introduce new literary or
ideological perspectives into the text. This changes in v. 5, in which the
parallel stichs are strung together, as the equivalents 777 qwRn // 771011
become in the LXX: amo yuvaikos aAhoTplas kal movnpas, replacing the
synonym by a new element. In addition, the translator expanded the phrase
apPonn 7R, again at the expense of the parallelism.2 Why did he
suddenly change his habit in this verse, compared with the previous verses?
He may have wanted to restate its message and specify in advance that the
woman in question is evil. However, in order to do this he could have
simply replaced 71"151 with movnpas. Rather, he had to solve the difficult
syntactical phrasing of the second stich and offered a paraphrase that
restructured the entire verse. Joining the synonymous items by a kal

required him to offer equivalents that differ in meaning. Similarly, most of

25 See M.V. Fox, Proverbs 1-9 (AB; New York, 2000) 119, 241.

26 However, a variant may be involved here, caused by a dittography of the
beginning of 7™nX. A reading such as 71X oX could have yielded the conditional
clause £av og Adyols.
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the following cases in which he created a different structure are not
ideologically motivated but rather are literary and translational moves.

Who is this 777 7wR /771017 Who is the strange woman that is going to be
the subject of the wisdom-teacher’s fierce speech? At this point in the
speech, the meaning of 777 AWX or 7°721 is not transparent. The translator,
too, does not offer a solution: he uses the quite neutral term aAoTpla,
although he makes it clear that she is evil. She is said to master smooth talk
and to have the appearance of a whore, but it is not until the end of her
words (vv. 19-20)—where she assures the lad that her husband is not
expected home for a long time—that the terminology used in the
introduction becomes entirely clear. She is termed 1177 AWX/3°721 since she is
‘another man’s wife’.?” This meaning is supported by the rest of the 7171 WX
speeches throughout chs. 1-9. In ch. 2, the strange woman (v. 16) is
described as a woman “Who forsakes the companion of her youth” (v. 17).
In ch. 5, men are urged to keep away from a strange woman: “Keep yourself
far away from her; Do not come near the doorway of her house” (v. 8),
“Lest strangers eat their fill of your strength, And your toil be for the house
of another” (v. 10); instead, men are advised to find joy in the wife of their
youth (v. 18). In ch. 6 the strange woman (v. 24) is straightforwardly called
WPR DWR “a married woman” (v. 26), and 1¥7 DWR “his fellow’s wife”
(v. 29), and the relationship with her is defined as adultery (v. 32). The
strange woman, then, is someone else’s wife.?

27 Modern translators are quite at a loss in their attempts to render these terms.
RSV: loose woman; NJPS: forbidden woman; Cook, 177 nWX, speaks of ‘a loose
woman’ (458), but he also defines her as a ‘harlot” (458, 465) or a ‘strange woman’
(466); Hamonville, Proverbes, 200, renders the phrase as ‘femme étrangere’, and
refers to her as ‘femme adultere’ (199), ‘séductrice’ (201).

28 Fox, Proverbs, 139.
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The Argument—A witness monologue remodeled (Verses 6-20)

The main body of Prov 7 is constructed as a witness monologue, in which
the wisdom-teacher shares with his listeners an experience whose lesson is
the goal of his communication. This literary device renders the lesson more
credible, and evokes the audience’s involvement and readiness to listen and
accept.?? Witness monologues appear occasionally in wisdom-oriented
compositions. Thus, the author of Ps 37 adds his own experience in order to
emphasize his teaching: “I have been young and am now old, but I have
never seen a righteous man abandoned, or his children seeking bread”
(v. 25); “I saw a wicked man, powerful, well-rooted like a robust native tree.
Suddenly he vanished and was gone; I sought him, but he was not to be
found” (vv. 35-36). The entire teaching of Qoheleth is anchored in his
personal deductions from his own experience, expressed in different ways,
for example, by the repeatedly used introduction: “I said to myself...” (e.g.,
Qoh 2:1). In Prov 4:3—4 the wisdom-teacher evokes empathy in his ‘son” by
anchoring his teaching in the way he himself was coached: “Once I was a
son to my father, the tender darling of my mother. He instructed me and
said to me...” .30

Witness monologues are not common in Proverbs. In fact, there are only
two examples in which the wisdom-teacher makes ingenious use of this
literary device, elaborating at length on an incident he experienced:?' the
elaborate 7177 WX speech under discussion (7:6-20), and the short but
intense communication on the sluggard in 24:30-34. Interestingly, both of

2 See McKane, Proverbs, 572; R.E. Murphy, Proverbs (WBC; Nashville, 1998) 186;
C.A. Briggs and E.G. Briggs, The Book of Psalms (2 vols.; ICC; Edinburgh, 1906) 1:329.

30 See Ben Sira’s nostalgic monologue on his own learning in his youth (Sir
51:13-22).

31 Saadia Gaon defines these cases as allegories: “The wisdom-teacher forwards
allegories and articulates them as events that really took place’; Saadia Gaon,
Proverbs (ed. Y. Kafih; Jerusalem, 1976) 69-70 (Heb., translated from Arabic). In the
introduction, 15-16, he mentions Prov 7 and 24:30-32 together with Qoh 9:14-15 as
examples for such allegories. See Fox, Proverbs, 241.
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these monologues fade away in the LXX. Let us first briefly look at the
latter.

MT and LXX Prov 24:30-32 show considerable differences. The MT offers
a vivid scene in which the wisdom-teacher deduces a lesson from a
situation he observes:

IR TIORY ...0°T R 193 A7V 7371 : 297700 DR 0719°YY) A2V Y3YUR AIYYY
£I99 AR K] 37 MWK
‘I passed by the field of a lazy man, By the vineyard of a man lacking sense. It
was all overgrown with thorns... I observed and took it to heart; I saw it and
learned a lesson’.
The LXX offers instead a completely different scene, beginning with two
similes:
CIGTIED YEWIPYIOV AVNP &PV K&l cIoTep GuTeEAcIV GuBpcatos Evdens dPEVAdV.
gV adns aUTOV XepowbBNosTOl Kol XOPTOMOVTOEL OAOS... UGTEPOV EYed
petevonoo emePAedar Tou exAeEaaBot morSelow.
‘A foolish man is like a farm, and a senseless man is like a vineyard. If thou
let him alone, he will altogether remain barren and covered with weeds...
Afterwards I reflected, I looked that I might receive instruction’.32
MT’s integrated speech on the lazy person is matched in the LXX by a
disarrayed series of sayings: Vv. 30-31 present the mentioned simile. V. 32,
which notably opens with UoTepov ‘afterwards’, is set, as in the MT, in the
first person, a formulation that, in the LXX, has no support either in the
preceding or the following verses. Vv. 33-34, which speak of the lazy,
become detached in this context.3® The logically constructed speech in the
Hebrew version loses its focus entirely in the LXX, because the translator
did not realize he was dealing with a witness monologue or felt

uncomfortable to reproduce it.

32 The fool replaces the lazy person, a change probably triggered by the parallel
3% 7on ‘lacking in sense’. Gerleman, Studies, 54-56, believes that the change reflects
“the opposition between Old Testament wisdom and Stoical view of life...”.

33 Brenton tries to make sense of the Greek text by adding an opening of his own,
reintroducing the sluggard in v. 33: “The sluggard says...”.
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The witness monologue similarly disappears in the LXX of our chapter,
forming the most remarkable difference in the literary design of Prov 7. In
the MT, v. 6 obviously begins a new part, in which the wisdom-teacher
shares with his listeners an incident he experienced. Throughout this long
section, the wisdom-teacher tells about an encounter he himself witnessed
and cites the words he overheard while looking through his window.
A series of first person singular pronouns and verbs in vv. 6-7 sets the
scene: ..."21WX ...>n*2 1121 “the window of my house... my lattice...”; ...>n5pw1
72X ...xIX1 “I have looked out... and I have seen... I have perceived...”. In
the LXX all these turn into the third person, speaking about the woman,
rather than the wisdom-teacher: it is her house and her window and it is she
who is looking through it. While the change could have occurred in the
Vorlage, it seems more probable that it is the translator’s doing and has
nothing to do with different readings.

The translator thus entirely marred the structure of the speech. He may
have misunderstood the relationship between vv. 5 and 6, assuming that
vv. 6ff simply elaborate on the behavior of the woman just mentioned in
v. 5. The scene depicted in v. 6 certainly contributed to this understanding,
since it shows someone looking through the window, a picture that he
easily associated with the well-known motif of a woman looking through
her window in anticipation. This motif is embedded in three fateful biblical
scenes that feature women of noble status: Sisera’s mother (Judg 5:28),
Michal daughter of Saul (2 Sam 6:16 // 1 Chr 15:29), and Queen Jezebel
(2 Kgs 9:30).% The figure of a woman framed by a window is common in

34 Baumgartner, Etude critique, 75-76, argues that *nopwi has been read 1opwi, and
XIX1 has been read X703, etc.

35 Interestingly, all three women utter powerful words that, at least in the case of
Michal and Jezebel, contribute to their condemnation. See Shula Abramski, “The
Woman Looking Out of the Window,” Beth Mikra 25 (1980) 114-124 (Heb.).
H. O’Connell, “Proverbs VII 16-17: A Case of Fatal Deception in a “Woman and
Window’ Type Scene,” VT 41 (1991) 235-241.
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ancient culture and art;® it has been interpreted in reference to temple
prostitution and window-goddesses, from Mesopotamian Kilili to
Aphrodite Parakyptusa.’” Tempting as it may be, the woman looking
through the window in our scene is neither a goddess nor a cult prostitute.
While the translator was probably influenced by this common motif and
rewrote our scene accordingly, he did not import the cultic setting in any
visible form.38

The translator’s misconstruction becomes apparent in v. 10, that in the MT
begins the second part of the argument: after describing the lad strolling
through the market, a woman appears on the scene, introduced with 73
“and behold...”. The author is about to elaborate at length on the character
and behavior of this woman. Her general type was mentioned in v. 5. Now,
in vv. 10ff, a specific woman of this sort comes forward. No wonder that in
the LXX v. 10 does not offer a counterpart for 1113, beginning instead with
n 8 yuvn.. “and the woman...,” that is, the same woman that was the
subject of the former verse.

The difference between the LXX and the MT extends beyond the change of
scene. The translator seems to take the liberty of rewriting his Vorlage in

ways that are unlikely to have happened in a Hebrew text. His interference

36 See C.E. Suter, “Die Frau am Fenster in der orientalischen Elfenbein-
Schnitzkunst des frithen 1i. Jahrtausends v. Chr.” Jahrbuch der Staatlichen
Kunstsammlungen in Baden-Wiirttemberg (Miinchen, 1992) 7-28.

37 While the very same verb—mapakUmTelv—is used, it is not necessarily drawn
from the Greek cultural imagery. It is, after all, the most appropriate verb for the
context and is used in scenes which have nothing to do with window-goddesses,
cult prostitutes or women in general. Thus, “Abimelech king of the Philistines,
looking out of the window...” is, in the LXX, moapaxuyas 8t APipelex o PooiAevs
Mepapcov Siax Ths Bupios (Gen 26:8).

38 The interpretation of the seduction scene of Prov 7 as representing a scene of
sacral prostitution is primarily associated with G. Bostrom, Proverbiastudien: die
Weisheit und das fremde Weib in Spr. 1-9 (LUA 30; Lund, 1935) 103-155, 173. He has
been criticized by McKane, Proverbs, 334-336; Fox, Proverbs, 134-141, 231-233,
252-258.
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with the text is most obvious in his treatment of the parallelismus
membrorum. The wisdom-teacher sets his words in concise parallel stichs,
structured partly in parallelism, with varying techniques. Unlike his quite
faithful rendering of the introductory verses, here the translator feels free to
rewrite the text and forgo the literary form designed by the author. He may
have found it difficult to reproduce the more sophisticated and variegated
parallelism characteristic of the body of the argument. As things are, he
seems more concerned with conveying the contents and message rather
than handling the decoration of the poetic presentation.

Verse 6 b a
n°3 11702 7
< b

*NDRYI AWK TY3
amo yop BupiSos ek Tou oikou aUTS Els TOS TAATEINS TOPAKUTITOUGK

The two texts offer different scenes, as described above. It is the form,
however, that suggests that the scene shift was manufactured by the
translator. The translator abandons the parallelism and creates a continuous
participial sentence. In the same way that he turned the separate parallel
items 777 AWRH // 701 into one phrase by replacing the repetitious
element by a new one — amo yuvaikos GAAoTplas kal movnpas, here he
forgoes the parallel °n»a P2 // *20wx 72 by replacing the redundant
element "21WR Y24 with an entirely new element: “for through the window
of her house she is surveying the streets.” The difference suits the different

pictures well: in the MT it is the wisdom-teacher looking out of his window

3 Hamonville, Proverbes, 201, believes that “Ce passage est 1'un des plus
caractéristiques de la liberté, de la recherche littéraire et de la culture mises en
ceuvre dans les Proverbes LXX.” We dare say that this evaluation confuses the
author with the translator since the contribution of the latter is not that far-reaching.

40 An equivalent for 21wX may not have come to his mind. In its only other
occurrence in the LXX, Judg 5:25, similarly parallel to 11%n, the translator has
replaced it with SikTucotns “formed into a network’.
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and happening to see the encounter between the lad and the woman, while
in the LXX the woman is intently examining the streets, seeking out her
prey. A variant Hebrew text is not unthinkable,*! but highly unlikely, in
view of the translator’s intensive interference with the text in these verses.
He did not have to change the parallelism in order to put the verb in the
third person. As the following verses will show, he also interferes with the
structure in cases where he does not intend to change the meaning or
introduce new ideas.

Verse 7 b a
Q’RDDI KIX)
c b” _a’

2Y-101 191 07123 P3N
OV v 181 TV aPpOVmY TEKVWVY Veaviav EVSEN GPEVRV

While in the MT vv. 6 and 7 form separate units combined by a waw—he
looked through the window and he saw a simple lad—the translator
connected the two by devices that are characteristically Greek: he
constructed the verb in v. 6 as a participle and the verb at the beginning of
v. 7 as a subjunctive (...mopakUmTTousa ov av 187...): looking through the
window in case she might detect a gullible young man.

As in the previous verse, he does not reproduce the parallelism here. The
obvious parallels 2°Xn52 XIXI // 02122 712X are condensed in the LXX into:
“at one whom she may see of the foolish boys,” with only one verb instead
of XIRY // 1raR and the parallel 0°122 // 0°XND2 combined into one phrase:
the boys devoid of sense. Here it becomes even clearer that the change
originates with the translator.#> He chooses to speak in continuous
sentences rather than in stichs, even though he does not change the

meaning in any way.

41 E.g., nopwi1 M3 YR 70 2 112nn »3 ‘For she looks from the window of her house
into the streets’.

42 The similarity between the juxtaposed words 0°122 7°aR could have prima facie
caused the omission of the verb, but his practice advocates a deliberate fusion of the
parallel verbs.
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\' 8
erse b a

a b
WY e 0N

TOPOTOPEVOHEVOY TOP Yaviaw v 810801s oikwv aUTHS

Vv. 6-7, which form a continuous long sentence in the LXX, continue in v. 8
with the participle Tapamopeuduevov, referring to the lad just mentioned in
v. 7. The parallelism disappears once again: the Greek offers a single verb—
the participle at the beginning of the verse—instead of the pair 72y // 7v¥°,
and the parallel specifications regarding the whereabouts of the lad—
anM 71T // M Y¥R pwa—are conflated, leaving out pIwa altogether:
“passing by the corner in the passages of her houses.”# Since the following
verse begins with a verb unparalleled in the MT (ko1 AaAoUvTo), it has been
argued that it is a reflection of 7¥%>, which has no counterpart here.
However, these two modifications are hardly connected. It would seem that
the two verbs were rather strung together, as is done with other parallel
elements in the adjacent verses. In fact, there remains no room for a second
verb, since the parallel place specifications, too, have been conflated.

One wonders where the plural év 8168015 oikwv auThs—for A3 JIT—
came from. The translator may have understood 717 literally (‘way’ rather
than ‘by’), influenced by vv. 25 and 27. In addition, a different reading may
be involved—i3°n1 instead of In’2—a simple enough metathesis variant. In
any case, the result is an intensification of the picture: the lad seems to be

trapped in between the passages to the houses of this powerful woman.

4 One can hardly deduce in the framework of this translation whether M5 was
read with or without the mappik, as argued by Baumgartner, Etude critique.
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Verse 9 b a
o 2y2- w3
a’ b’
M79K1 1272 TIU°K3
kol AocAoUVTO EV OKOTEL EGTTEPIVE) TIVIKG GV TIOUXI0 VUKTEPLYT T Kol yvodaddns

The MT offers two parallel stichs, although the relationship between their
elements is not altogether clear: “in the twilight, in the evening // at the
time of night and darkness.” Instead of the short, asyndetic, parallel stichs
of the Vorlage, the translator creates quite a continuous narrative-like text,
beginning with kai + participle, and continuing with nvika av: “and
speaking in the dark of the evening when there happens to be the stillness
of night and of darkness.”

The writer of Prov 7 went out of his way to create a pitch-dark setting: this
unfortunate encounter could happen only under the veil of darkness.
Furthermore, he creates an opposition between the present night and the
full moon on which her husband is expected back.* Finally, the dark night
on which the adultery takes place anticipates the punishment that will take
the sinner to the sinister chambers of death, to Sheol. The translator,
probably unaware of the meaning of WX in this context, replaces it with
nouxia ‘silence’,*> which he feels suits the nocturnal scene,* but he thus
unfocuses the main goal of the writer.

The additional kol AaAouvTa, which suits the translator’s efforts to create a
well-connected (conjunctive kal), continuous (participle AolouvTo)

narrative, is nonetheless difficult to explain. It is not clear why he would

44 Note the Akkadian ina isin that indicates the feast of the first day of the month;
CAD 7:196, s.v. isinnu.

4 Interestingly, one of the terms for the underworld is 717, understood as
‘silence’; Ps 94:17; 115:17 (rendered by a8ns).

46 Baumgartner, Etude critique, 76, asserts that the translator derived 17W°R from jw°
‘sleep’, so also C.H. Toy, Proverbs (ICC; Edinburgh, 1899) 148; G. Mezzacasa, Il libro
dei Proverbi di Salomone: Studio critico sulle aggiunte greco-alessandrine (Roma, 1913)
130. There is, however, a way to go between sleeping and silence.
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describe the lad as talking at this point, unless he meant to create a
contradiction between the talkative lad and the quiet of the night. This
would mean that it is the translator’s choice, since it is his
misunderstanding of 17W°X that introduced the stillness of the night into the
scene. It would have been best to explain the awkward kai AahoUvTa as an
internal-Greek corruption, but the suggestions offered are rather

unconvincing.¥

Verses 10-20: The Seductive Woman

In the MT, a woman suddenly appears on the scene: ...JnX1p% AWR 737 She
is an incarnation of the type-woman mentioned in v. 5—an 177 WX, Vv. 10—
13 offer a general characterization, at the end of which she is described as
boldly seizing the lad and addressing him with her words (v. 13), which are
cited in great detail (vv. 14-20). She engulfs him with her convincing
arguments and seductive promises. As envisaged in the introduction: 7°7X
np°2na (v. 5), and summed up in the conclusion: 17”0 7°nNBW Pon2a (v. 21),
the danger lies in her smooth talk. In the LXX the woman’s dramatic
appearance fades away, since she never left the scene after her first
appearance in v. 5. This sums up the difference between the texts. As for the
nature of this woman, the Greek text gives no reason to believe that the
translator had in mind anything but the woman as described in the MT.

This part, like the preceding one, is constructed of short parallel stichs, but
the synonymous character of the parallelism disappears entirely. The
second stich rarely repeats elements from the first, but rather goes on
building the scene with fresh details. The translator is more at home with
this style, but his writing reads much more like a narrative compared with
the MT, losing the cumulative rhythm and tension created by the successive
short stichs.

47 Lagarde, Anmerkungen, xMdcovTa ‘be soft and delicate’, and Jager, Observationes,
AaAUovTa “be at a loss’, or TaToUVTA ‘to tread’.
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Verse 10

1 8¢ Yuvn cUVaVTY oUTE INXIP? AWK T3
£180s ExoUCa TOPVIKOV T) TroIEl Ve eEITTacBan kapSias 2% NIXM Mt Nw
The MT, that last mentioned the woman in v. 5, begins here with 71371 “And
lo...,” creating the effect of the sudden appearance of a woman (10a) whose
provocative nature is described in the second part of the verse (10b).#8 The
Greek, that has not stopped talking about the woman, looses the dramatic
entrance. MT v. 10, then, begins a new section (And behold, a woman...),
while the LXX continues the former verses: 1 8¢ yuvn... “and the woman...,”
referring to the same woman who has been the subject since v. 5.4

Three elements create the changeover to a more narrative style in the LXX:
(1) The translator introduces a verb instead of INXIPY—oVVaVTY CUTE
“came upon him.” (2) The short nominal phrase 1137 nW “outfit of a
whore,”® is replaced with the more general and more prose-like €i8os
gxouoo Topvikéy “having the appearance of a harlot.” (3) The second
concise nominal phrase 2% n9¥¥! is expanded and paraphrased into a full
relative clause: 1 moiel vewov e€imToobot kapdias. The translator probably

read the verb as a causative (e.g., N1%1), hence the use of moiéw. He seems to

48 One may note, in passing, that the surprise is expressed from the point of view
of the wisdom-teacher witnessing the encounter: he sees the woman bursting onto
the scene. As for the lad himself, it is not clear whether he too is surprised at her
appearance or was rather hoping to meet her.

49 Baumgartner, Etude critique. Toy, Proverbs, 150, prefers the definite form and
argues that the ke fell out from the Hebrew through haplography (nwxi n1m). This is
a severe misunderstanding of the relationship between the texts. The indefinite form
belongs in the MT and the definite form goes with the scene as perceived by the
Greek translator. They cannot be exchanged.

50 See Ps 73:6 1% onn n°w quy “lawlessness enwraps them as a mantle.”

51 HALOT: “with a cunning heart”; NJPS: “with set purpose”; RSV: “wily of heart.”
The phrase occurs only here (in 4:23 2% 931 functions differently: protect one’s heart).
It should probably be explained from 181 ‘guard, hide’ (cf. Ezek 6:12; Isa 48:6), that
would refer to the manipulative nature of the woman who keeps her seductive
intentions hidden or guarded in her heart.
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have guessed the meaning, providing a picturesque description of her
“causing the hearts of youngmen to flutter,” an image perfectly suited to
the context.2 The ‘youngmen’ are thus his own contribution. This
completely upsets the balance between the two stichs. However, the
translator did not use it as an opportunity to introduce a new idea or

advance nuances that are not already there in his Vorlage.

Verse 11
QVETTTEPLEVT 8 EGTIV K&l B OWTOS nJ70) RO 17
gV olkw &€ oux nouxatouctv ol modes auThs 7237 31500 KX? Anva2

Verse 11 goes on with the characterization of the woman. She is described
as nN1701 na (RSV: “loud and wayward”; NJPS: “bustling and restive”)
(11a), traits that result in her never being at home (11b).

The contents and structure of the verse are fairly reflected in the
translation. The translator on his part found particular definitions for this
type of a woman: aveTTepeopevn 8¢ E0TIV K1 dowTos “and she is fickle and
debauched.”5* For 115w ‘dwell” he introduces nouxalew ‘rest’, which may

52 Again, one does not need to look for a variant text in order to understand how
the translator came up with the picture he chose to draw. Mezzacasa, Proverbi, 130,
offers the reading 2% nm¥1 from 7183, ‘to fly’. Lagarde, Anmerkungen, 26, thinks of
nen. See also Baumgartner, Etude critique, 76-78. The Vulgate, reading: parata ad
capiendas animas, ‘ready to catch hearts’, may be explained as derived from 7%
‘besiege’” or T1¥ ‘hunt’. See also the imagery that describes the woman as setting
traps in Qoh 7:26 and Sir 9:3; 26:22.

5 The stupid woman is similarly defined as °»71 ‘bustling about” in Prov 9:13.

54 QUETTEPOW ‘animate’, is used in the LXX again only in Cant 6:5 *312°717 anw ‘For
they overwhelm me’. dowTos ‘unruly’—used only here in the LXX—is perfectly
suitable as counterpart for n770. Commentators have suggested that n170 should be
corrected into N22v; cf. Song 3:2 DR AWPAR NIAMI2I DRI YA 722I0XI X1 ANIPR
*wol NanXw “I must rise and roam the town, Through the streets and through the
squares; I must seek the one I love.”
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not be a literal counterpart but is certainly in the spirit of the Hebrew text,

and not too distant semantically.5?

Verse 12

nianI2 oye yIna oye
298N 739792 Y¥X)

a b C
XPOvov yap Tva eEc pepPeTal
a/

7

c
XPOvov 8t eV TAATEIOLS  TOPO TAOAV YwVIav EVESPEVEL

Verse 12 describes the woman’s whereabouts: she is never home, but out
there, in the streets, lurking at every corner.>

The Hebrew verse is built of two stichs; the first is nominal, the second—
beginning with a waw—is verbal: (1) Now [she is] in the street, now in the
square, (2) And at every corner she lurks. The verse is completely
restructured in the LXX. A verb is added (peppeToan),”” and the verse divides
into two different stichs: (1) For at one time she wanders without (2) and at
another time she lies in wait in the streets, at every corner.’® The phrase
...QyDd ...0¥d, used in the MT within the first stich, triggered a new structure
in the LXX, in which each stich begins with a counterpart for ovp, i.e.,
Xpovov yap // xpovov 8. The practice in the surrounding verses, which are
structured as complementary parallel stichs, speaks against the
synonymous parallelism created in the LXX by the additional verb.
Moreover, the parallel stichs created are far from symmetrical, the second

stich awkwardly combining the streets with the corner into one long

55 Cf. 1 Chr 23:25 021% v 0%w11"2 19w m¥2 YR *nx 717 mIn “The Lord, the
God of Israel, has given peace to his people; and he dwells in Jerusalem for ever.”

56 Cf. 23:28 fpIN QIR 0°IN21 2IRD ANAD X7 X “She too lies in wait as if for prey,
And destroys the unfaithful among men.”

57 He similarly adds a verb in v. 16.

5% Or possibly three: (1) For at one time she wanders without (2) and at another
time in the streets, (3) at every corner she lies in wait.



154 Tova Forti and Zipora Talshir

sentence. Finally, the MT is preferable since it lets ‘the corner” occupy a stich
of its own. The corner is a catch word, taking us back to the corner of her
house where we left the witless lad wandering (v. 8). Indeed, in the

following verse she gets hold of him.

Verse 13
elto emAaRougvn epIAncey auTov i% npW) 92 AP I
avai el 8¢ TPOOLITTGY TPOCEITTEY OUTE) 2 9MRPI 7710 MIYD

The woman makes her bold move. She grasps and kisses him as if he were
the one and only she has been expecting, and audaciously begins her speech
of seduction.”

The Hebrew has two pairs of paratactic verbal clauses. The translator re-
styles them both: 1% pwn 12 7PN is replaced by a participial pattern:
“then, getting hold of him, she kissed him.” One pronoun serves him for
both 12 and 1%. As for the second part—1% Im&n1 7710 71v7—he interlaces its
two verbal components by turning 77°15 71¥71 into an adjectival phrase: “with
a shameless face she addressed him.”® The syntax changes, the contents

and message remain the same.

Verses 14-20: The Woman’s Words

The only initial characterization of the woman, except for her being 177
/7133, was that her talk was smooth (v. 5 fAp*>nn 7> nx). This is now
spelled out as her slick words are cited in detail—a mixture of shamming
piety (vv. 14-15), temptation and seduction (vv. 16-18), as well as practical
precaution (vv. 19-20). The summary further emphasizes the power of her
words (v. 21).

% One may doubt whether, audacious as she may be, she is speaking to a complete
stranger.

60 Indeed, avoudis ‘shameless’ stands for 2°19 1¥ in Deut 28:50 and Dan 8:23, and
for o>nym %10 in Prov 25:23. In Qoh 8:1 the Greek is phrased just like our text: 1715 13
kol qvaidns Tpoow e auTtol. Note the interplay between TpoocdTe) and mpooeiev.
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Verse 14
Bucia elpnvIkT poi EGTIV Dy 0w N
onuepov amodiSwpl Tas EUXAS HOU *171 AR O

What a paradox: she is clean and free to whore! We recall that the author of
the David-Bathsheba story made sure to specify that fnxnwn DWIPpNHn XM
“she had just purified herself after her period” before they performed
adultery (2 Sam 11:4).6 V. 15 says it all: she has paid her dues and is
therefore available and ready for him. She may be tempting him with a
festive meal, but that is all there is to it. In spite of the sacrifices and vows
mentioned here, there is nothing in the entire speech that would suggest a
cult scene, let alone a cult prostitute or foreign cult habits.®2 The author may
be using terms from other contexts or hint at other scenes,® without
importing their actual meaning. Our scene is set in the streets, with no holy
places involved. It is a matter between a man away on a business trip, his
loose wife searching for adventure, and a naive lad who is about to fall into
the trap set for him.

The form of the verb *nn%w seems to indicate that the woman has already
paid her vows.** The Greek, however, is in the present: “I have a peace-

offering; today I pay my vows.” If it is not a narrative-present, it would

61 As Fox, Proverbs, 246, puts it: “people may be punctilious in ritual and taboo
while shabby in ethics.”

62 As advocated by Bostrom, Proverbiastudien, e.g., 103-104.

63 Such as suggested by Hos 4:14 739x30 *3 02°ni»3-2¥7 79310 *2 02°ni12-%y 7ippR-KY
nar nYIpa-ov) 17197 niITa-oy op-"2 “I will not punish your [N]JPS: their] daughters
for fornicating Nor your [N]PS: their] daughters-in-law for committing adultery; For
they themselves [RSV: for the men themselves] turn aside with whores And sacrifice
with prostitutes.”

64 See Fox, Proverbs, 246; McKane, Proverbs, 337. Qatal may, nevertheless, indicate
the present or the near future; see GKC § 106i. Bostrom, Proverbiastudien, prefers, of
course, the latter since he wants to promote the idea of a cultic scene that is about to
take place.
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mean that, according to the translator’s understanding, she is about to
sacrifice and invites the lad to participate. The verbal modification hardly
justifies burdening the translator with far-reaching intentions, let alone
endow the Hebrew with the meaning attributed to the Greek. As she goes
on, both the Hebrew and the Greek are very clear about her intentions,

which are plainly sexual.

Verse 15
gveka TouTou eERNBov els ouvavTnatv oot IORIPY "NRY? 1979y
ToBolon TO GOV TPOCWTOV EUPTKS OE IREMR) J7ID WY

Having payed her dues, she went out to look for him. JnRIpY *nxx> 15 Yy
goes back to v. 10 INRIPY AWR 731, where she first met him. Is this just a
figure of speech or did she know him before and is now resolved to
consummate their acquaintance?

The translator renders the verse faithfully, except for the participle that

replaces the infinitive InwY.*

Verse 16
a b
-7 7 \ ’ o
KEIPLaS TETOKO TNV KALVNV Hou WY °n7a) 007
kd a, bl ’ ~ b I b ’
oupiTaTols O ECTPWKN Tols o AlyUTTOU Q2787 PIOX NIavn

In the MT, the first stich mentions that she has decked her couch with
covers, while the second provides new information regarding these bed-
covers: they are said to be of colored (n12vn) fine linen (VX) from Egypt.t
The translator probably did not know the meaning of either n1avn or NLX.

** For the particular InwY the translator found the appropriate, rarely used in the
LXX, verb moBew “desire, be anxious to do’.

66 Different etymological explanations have been suggested for these words; the
Egyptian context suggests that they are of Egyptian provenance.
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Inventive as he is, he added a verb to the second stich,®” creating a
synonymous parallelism of his own: “I have spread my bed with sheets,
and I have covered it with double tapestry from Egypt.”¢8

Verse 17
a b c o
SlepporyKo TNV KOI TNV HOU KPOKE) 1 °22Wn NI
b’ ¢’
Tov O¢ OIKOV HOU KIVWOHGOHE) 1m3p1 270X

MT: I have sprinkled my bed with myrrh, aloes, and cinnamon.
LXX: I have sprinkled my bed with saffron // and my house with

cinnamon.

The Massoretic division has an Etnah under *2>wn. A more plausible
division would be: 1121p1 Q*%nax // M "25wn °noi, the first stich offering a
complete idea while the second complements it with additional
information, just as in v. 16.70 The Greek advocates this division of the verse.
The second stich is constructed differently, creating a parallelism not extant

in the Hebrew (cf. vv. 12, 16).7* The translator is obviously working within

7 The verb added, éoTpcoka, is used in Job 17:13 *¥1¥? *A7DI £0TPWTOI HoU T)
otpwpvn. In v. 12, he similarly created a parallelism by freely adding a verb.

68 The Greek verb is hardly a good enough reason to correct the Hebrew text
(BHS), nor is it an etymological rendering (701) of either of the Hebrew words; Toy,
Proverbs, 154.

* The verb is derived from D122 ‘to sprinkle’ (HALOT). The translator must have
been familiar with this verb, since he offers an exact equivalent, Stappaived ‘to
sprinkle’.

70 As noted in the BHS, some Hebrew Mss read 2°27x3, with a conjunction (also in
the translations), suggesting that the second stich of the verse began with 2°%7x,
rather than with 9.

71 Gerleman, Studies, 24, offers other such examples in which “the corresponding
lines are balanced and made congruent one with another in a manner reminding of
the paridosis of ancient rhetoric.” In our verse, however, the translator is hardly after
rhetoric patterns. He has a problem to solve.
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the boundaries of his Vorlage, first misreading D°97X ‘scent’ as D*77X
‘tents’,”2 and then replacing it by oikos, in accordance with v. 8. The
meaning of the text is blurred with the introduction of the more general
scenery of her home, while the woman’s words lead specifically to her bed
and hence to the act of love in the following verse.

While different translators render 71 appropriately with ouupve ‘myrrh’,
our translator offers instead kpokos ‘saffron’, which is used only one other
time in the LXX, for 0395 (Cant 4:14). It would seem that the translator did
not have a different Vorlage, nor did he have a problem with the meaning of
7n. Rather, since he obviously calculated the parallelism that he created, he
found it more appropriate to couple cinnamon with saffron rather than with

myrrh.

Verse 18

gABe ko amoAavowopey Gprhias Ews Spbpou P27y 077 M 197
8elpo Kol EykuAioBdpeY EpeaTt 0°27X2 nobyn)

The bed is ready and the act of love is envisioned. She asks, she lures, she
incites and encourages. In the Greek her insistence is further emphasized by
the repeated interjection: €ABt... 8e0po..., compared with the incipient 73% in
the Hebrew. The verbs, naturally set in subjunctive forms, are less
metaphorical than their Hebrew counterparts: for M1 and 0%y ‘drink one’s
fill' and ‘eat, taste’ (HALOT), the translator chose the rarely used verbs
amohavw tAlas ‘enjoy love” (cf. 4 Macc 8:5) and éykuliw ‘roll up in’, ‘be
involved in love’.

Verses 19-20: The peak of the argument

At this point, the speech takes a turn. It now becomes clear for the first time

that the woman in question is not a whore but rather a married woman who

72 1t is not clear whether the translators knew the meaning of o°%7x; in Cant 4:14 it
is transliterated by oAwb; in Ps 45:9 (44:8) it is rendered by otoxTn ‘myrrh oil’; in
Num 24:6 it is mistakenly read as ‘tents’, as does our translator.
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whores. One wonders whether the lad knew that she was married, since the
ultimate argument she uses to convince him is that the husband is far away
and there is plenty of time before he returns. Nothing much is said here
about the husband, but the threat is expressed unequivocally in Prov
6:27-35
:0p1 012 PIm-XY) 1237000 ARIPTID ... MIWY? XIT WD NWn 277100 TWX X1
TMW270 °2 72X7KD) 99002 1B KW KD
“He who commits adultery is devoid of sense; Only one who would destroy
himself does such a thing... The fury of the husband will be passionate; He

will show no pity on his day of vengeance. He will not have regard for any
ransom; He will refuse your bribe, however great.”

Verse 19
ol yOp TTGPECTIV O GVT|P HOU EV OIKG N°22 WORD X 0D
TMETOPeUTAL 8¢ O8OV HOKPOV PimIn 1172 7920

The way the translator chose to set his pronouns this time is quite
indicative. In the Hebrew she refers to her husband as w°Xf1 “the man’, and
to their home as ‘his home’, keeping her distance from the man she is about
to betray.”® The translator moved the pronoun, making the implicit meaning
explicit: for my man is not at home.

Verse 20
gvSeopov apyuplou Aafv ev xelpl auToU 772 1RY% HoITy
81" NuepdV TOAAGV emovnEel €ls TOV Olkov oUToU in°2 X327 XD Y

Her frivolous attitude towards all that is decent finds further expression in
her timetable: she has time to whore until mid-month. This term must have
some religious connotation, but this does not bother her. The special effect
of the term X071 1% “at full moon he will come home,” is lost in the LXX,

since the translator replaced the festive term with a general counterpart:

73 Fox, Proverbs, 248, thinks that she conveys contempt in denoting him ‘the man’.
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“after many days he will return to his house.””* With this convincing
argument — her husband is not due until mid-month — she rests her case.

Verses 21-23: The Woman'’s Inevitable Success

Her slick words have their fateful effect, just as the wisdom-teacher warned
at the very beginning of the speech (v. 5).

Verse 21
_a b
amemAavnoev 8¢ auTOV TOAAY outAia ANR? 272 U7
a’ b’
Bpoxols Te Tols atmo xetAewv eEcokethev auTOV UIIN PNOY pYna

The author states his conclusion of her inciting words in synonymous
parallelism, thus emphasizing the success she gained. The translator keeps
the form; the only difference is that he provides the particles 8 and Te, in
keeping with his more narrative-like style.”

The Hebrew offers a wordplay—np%/pYn—naturally not echoed in the
Greek counterparts. Besides, the translator was quite loose with his choice
of equivalents. For np“ he offers ouiAia ‘conversation’, as suggested by the
context.”6 He thus loses the possibly sarcastic use of np? ‘instruction’
applied to her words of temptation. As for p2n ‘smooth, flattering,
seductive words’, he again forgoes its exact meaning and offers a word that

would comply with the context: the snares of her lips.”” The Hebrew words

74 Cf. Ps 81:4 1301 012 7032 1910 wIn2 wpn “Blow the trumpet at the new moon, at
the full moon, on our feast day.” The translator has there: &v elonpe Nuepy ‘in the
conspicuous (easily known by signs?) day’. Baumgartner, Ftude critique, wonders
why our translator did not use LXX- Ps to interpret the term. Aquilas translates &is
nuEpav TavoeAnvou, also understanding the term as ‘full moon’.

75 See also the addition of 8¢ in v. 22 and the series of kat’s in v. 18.

76 The word occurs six times in Proverbs and is rendered by a variety of
equivalents.

77 Cf. his use of the word for wp> and wpa (6:5; 22:25).
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P21 and np? echo v. 5 Apvnn K 77701 791 AWK 7WY; this too is lost in
the translation.

Verses 22-23: The vanquished lad

Again we encounter the author’s calculated use of parallelism in different
parts of his speech. In these verses, for the first time, he chooses a three-
stich structure, as if to intensify the lad’s catastrophic reaction. However,
the relationship between the stichs is not altogether clear. In the LXX the
structure is somewhat clearer, but does not contribute to the understanding
of the Hebrew.

Verse 22

o 8¢ ¢mnkoloubnoev auTh KeTheobels oxRN® 0K 790
cotep 8¢ PoUs e opayny &yeTol X2’ 20-X 1w
KOl CAOTTEP KUGV ETTL SECHOUS 271X 019X DY

MT-NJPS: Thoughtlessly he follows her, Like an ox going to the slaughter,
Like a fool to the stocks for punishment

MT-RSV: All at once he follows her, as an ox goes to the slaughter, or as a
stag is caught fast

LXX: And he followed her, being gently led on, and as an ox is led to the

slaughter, and as a dog to bonds, [v. 23] or as a hart...

DRND 7™IAR 7297: OXRND is generally understood here in its regular sense of
‘suddenly’. This would roughly suit the pictures of disasters that befall
someone suddenly.” Others would rather understand the adverb, much
under the influence of the LXX, as ‘in a simple, naive manner’.” The biblical
writers seem to employ puns with oXnp and synonyms of °np; cf. Ps 64:5
IR RYY 371 @RND @n 2*INON2 MY “to shoot from hiding at the blameless

78 E.g. 6:15 XD PRI 12w° ¥nd 177X X1 0xnND 15 7v “Therefore calamity will come
upon him without warning; Suddenly he will be broken beyond repair.”

7 Gemser, Spriche, 42; J. Fichtner, in BHS, suggests actually correcting the text to
Q°Xnd or *nd on the basis of the LXX (and the Peshitta).
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man; they shoot him suddenly and without fear”; Job 5:3 %7KX *nR7 X
axno N PRI wwn “I myself saw a fool who had struck roots;
Impulsively, I cursed his home.” Our verse may similarly use OXnD
‘suddenly’ as a word play with *np, whose synonym—5"x—is used later in
the verse.

The translator obviously derived axno from °nd, and rendered it by the
peculiar kedow ‘ensnare like a feather-brained fellow (kémdos)’. Even if the
Hebrew text itself uses an adverb describing the lad’s naiveté, the translator
further intensifies the scene with this special word that seems to penetrate
into the soul of the outwitted lad.

X2 12w 7% 1W3: The use of &yeTat ‘he is led” for active X2? emphasizes the
helplessness and passivity of the captured lad. The formulation in Is 53:7
921 mav? n3 “Like a sheep being led to slaughter,” and Jer 11:19 7%x 232
Uﬁ:t;'? 923 “like a docile lamb led to the slaughter,” may have influenced the
translator, or his parent text.

97X 7091 PR 0951 The MT in its given form remains incomprehensible.80
The translator, too, was at a loss, and replaced it by kal coTep KUV €
Seopous,8! a well-known Greek proverb.82 Needless to say, the Greek cannot
serve as a tool to retrieve the original form and meaning of the Hebrew.
One wonders, however, whether the translator would have exercised his
freedom and introduced a completely different saying from his own
cultural milieu were it not for the nature of the Vorlage: the Hebrew 1011,
derived from 70X, suggested Seopds ‘bond, chain’, and the enigmatic 0o¥2I,

80 Fox, Proverbs, 238, 249: ‘like a stag bounding to bonds’, reading: 22 1911 “x 02y31
(7% is preferable). Alexander Rofé, in a private communication: ‘like a fool [is led] to
punishment (1072) in fetters (02y22)’.

81 One wonders whether he had in mind the metaphoric use of KUV, i.e., a male
prostitute.

82 Gerleman, Studies, 32-33, adduces these verses as an example of cases in which
the translator introduced proverbs borrowed from the Greek maxim writers.
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formulated as a parallel to W3, called for an animal’s name that he found
in his own milieu.83
The last word of this verse — 9X — was read differently, and understood

as part of the following verse.3*

Verse 23

1 s ehados ToEeUpaTt METANY WS €l TO NP 723 1 N9’ 7Y
omeudel 88 OTEP GpVEOV £l Ty 18K ne-ox 1IDY 703
oUK £18cs OTI Tepl YUXTS TPEXEL X377 W13 ¥I-RD)

The order of the MT, awkward as it may seem, is preserved in the LXX. The
differences, however, are conspicuous. In the MT this verse continues the
previous scene: “22 he follows her, like an ox... 23 Until an arrow...”. In the
LXX, on the other hand, a new simile develops: “or as a hart shot in the
liver.” This probably derives from the preceding %X read as 92, ‘deer,
hart’. While a different reading is involved in this case, the change as a
whole seems rather to derive from the translator, since the difference
involves more than just the variant. The word assumes a new position and
the MT’s structure (‘Until the arrow pierces his liver’) is replaced by a

participial clause that continues the previous series of metaphors.

83 The Vulgate seems to combine different possibilities: ‘statim eam sequitur quasi
bos ductus ad victimam et quasi agnus (2335 ?27°x3) lasciviens et ignorans quod ad
vincula stultus (7IX) trahatur (2231°),” ‘he follows her steadily, like an ox going to the
slaughter, and like a lamb, wanton and ignorant, in that a fool is dragged to fetters’.

8¢ The Peshitta—heavily dependent on the LXX in the book of Proverbs—copies
the LXX: 7°X123 X>170X? X272 29X RMA2w M2 2IRT X7IN 79K RI2W X 7702 RI7 21K 171 22
..X?R. It hardly has an independent value for the transmission of the Hebrew text.
Similarly, the Targum of Proverbs is not an independent translation of a Hebrew
text, but rather a version of the Peshitta. In our verse, the Targum copies the
Peshitta; note, however, that while the Peshitta has X72w 7°x ‘like an innocent child’,
deriving oxno from °no, the Targum has n°x°%w, a Syriac adverbial form that rather
corresponds to oXnd. See M.P. Weitzman, The Syriac Version of the Old Testament
(Cambridge, 1999) 68-86, and 109-110, where our verse is adduced as a case in
which the pattern of the Targum can only derive from the Peshitta.
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The Concluding Address (Verses 24-27)

The last paragraph introduces the lesson drawn from the experience
described in the main body of the argument. It begins with v»w 0212 70
*9, echoing the incipient address ...» X W *12. The inclusio thus formed is
further emphasized through the structure shared by both the conclusion
and the introduction, since both are set in synonymous parallelism, offering
a balanced and emphatic exhortation regarding the perils of the forbidden
woman.

The translator follows his Vorlage quite faithfully, passing the message
along with the form, just as he did in the introduction (see, however, v. 25).

Verse 24
d_c¢c b a
VUV OOV UIE &KOUE Hou 9-YnY 0212 NPY)
d’ <
KO\ TTPOCEXE PNUOCIY OTOUGTOS HOU D-MNRY 1R

The plural address in the conclusion (2’12 followed by Wwnw and 12°Wpn)
does not agree with the singular forms in the introduction (*132 followed by
InW etc.).8> Moreover, the conclusion itself then continues in the singular: 5x
72% .Y “let your heart not wander”; ..vnn %X “do not stray...” (v. 25).
Ch. 5 presents a similar case of plural-singular interchange within the
Hebrew. The speech begins with a singular address (5:1 >nmon% "1a
..12*Wp1), an address later resumed in the plural (5:7 ...°% Wnw 0%13 AnYY),
but the teaching immediately following is in the singular throughout (5:8ff
27PN PR 7977 °Yym pran). The fact that the interchange occurs in two
different cases might suggest that the style allows for such interchange. The
plural disappears in the LXX in both cases, probably in an attempt to create
a smooth text.8¢

85 While the regular address is to ‘my son’, in the singular (e.g., 1:8; 2:1), there are
some verses that adopt a plural form (4:1; 8:32).

86 The situation is not as clear in the other two cases of plural address. In 8:32 the
LXX has a singular instead of the MT’s plural, which suits the plural addresses at the
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Verse 25
< b _a_
Hn EkkAVATe els Tas 08ous ouThs 1) KapSio cou 12% P2ITOR LYIOR
b’ c’+a’

niPnia yop-ox

While the synonymous stichs are kept intact in the surrounding verses, in
v. 25 the second stich is missing in the LXX altogether. The MT is
undoubtedly original, as proven by the structure of these last verses. Is this
the last expression of our translator’'s independence in this speech?
Admittedly, he never skipped an entire stich but rather preferred to forgo
repetition by fusing together parallel redundant elements. However, how
can we explain the omission of the second stich? There is no apparent sign
to suggest an accidental omission either in Hebrew or in Greek. Rather,
after having translated the first stich literally, he must have felt that another
line with a similar verb and a second reference to ‘her ways” would be

redundant. The contents, however, remains the same.

Verse 26
b a
ToA\ous yop Tpwoooa KaTaRBeRAnkev n2°07 0°%%0 027770
_ b _a
Kol GuopiBunTol €101V OU TehOVEUKEY 310720 0PN

The translator improves the parallelism by turning "33 ‘her victims’ into a
verbal relative clause: oUs medoveukev ‘those whom she has slain’; cf. vv. 12,
16 where he added a verb to achieve a better parallelism. In the course of
the reformulation he left out the word %> that in the Hebrew serves mainly
to maintain the balance between the stichs.

beginning of the speech (vv. 4-6). In ch. 4, on the other hand, the interchange of
plural (4:1-2) and singular (4:10ff) is reflected in the LXX as well.
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Verse 27
C b a
080l 8ou O olkos aUTAS An"a PIRY °277
) . , L, b ¢ al
KOTOYyouool £ls TO Tapiela Tou BavaTou n]?g"jjr_'l"7§ DTy

The severe consequences of the dangerous liaison with another man’s wife
are similarly pictured in Prov 2:18-19 .7°n%avm 0°R51 2X1 102 nIn PR 70w »>
0»n NIMTIR IPWY X9 112w ®Y P83 93 “for her house sinks down to death,
and her paths to the shades; none who go to her come back nor do they
regain the paths of life.” The author goes as far as the underworld to depict
the disaster that will befall a man who becomes involved with another

man’s wife. The translator follows suit.

Ea

The translator clothed Prov 7 in new garb, but the contribution he made to
its content and message is minor. We have seen him striving for suitable
equivalents and forms. Occasionally he added a word or two, creating
parallelisms of his own where his Vorlage was satisfied with rhythmical
balance, while at other times he condensed the parallels found in his
Vorlage, mainly by fusing redundant elements. He reproduced the
synonymous parallelism, characteristic of the introduction and the
conclusion, but, as the parallelism became more elaborate and more
dependent on rhythm and balance, he departed from it, creating a
somewhat more narrative-like style. He sometimes repainted the contents
of his Vorlage with colors borrowed from his own milieu, but this, too, was
triggered by the problems he encountered in the Hebrew text, such as the
enigmatic 03V replaced by kUwv. His main contribution was the change of
scene, when he presented the woman—rather than the wisdom-teacher—as
looking through her window. He may have misread his Vorlage, or changed
it deliberately, influenced by the common inter-cultural motif of the woman
at the window. However, he did not imbue this woman with an image that
she did not have in the Vorlage. The creative translator of Proverbs is surely
active in ch. 7 in multifarious ways—aesthetically and culturally, but his
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influence on its message is minor. He had many opportunities during this
long speech to remodel the image of the woman discussed, the lad she
seduces and the perils intended for him, but nothing of the sort happened.
The message remains the same. No hidden intentions suspected to underlie

the Hebrew text become apparent in the translation.



